St. Innocent of Alaska 

By the Grace of God, in the year to come the Church will celebrate 
the glorifications of three holy hierarchs whose lives shine as ex- 
amples of the Church’s mission to proclaim the Gospel to all na- 
tions. On Saturday and Sunday 29/30 January 1994, the glorifica- 
tions of St. Innocent of Alaska and St. Nicholas of Japan will be 
celebrated with a Vigil, Divine Liturgy and Molieben with proces- 
sion at Holy Virgin Cathedral in San Francisco, CA. At the same 


St jokin Maxintovitch of San Hanes 


St. Nicholas of Japan 


cathedral, on Friday & Saturday 1/2 July 1994, similar services 
will be observed for the glorification of St. John of Shanghai and 
San Francisco. It is with great joy that we recognize that which 


God in His mercy has made manifest to so many. The icons above 


were prepared in anticipation of the glorifications by Holy Trinity 
Monastery; Jordanville NY. Coming issues of this publication will 
contain special materials in observance of these holy ones. 
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| ANNUNCIATION PARISH, BUKASA ISLAND, 
a Ucanpa... the stone temple continues 
| to grow, as does the community. 

“ay Fr. Christopher returns to Uganda at 
a the end of November 1993 after an 


‘<s-ee continued prayers and financial support 

sa (c/o The Orthodox Benevolent Fund, 
PO Box 743, Rye NH 03870) of the 
faithful are urgently needed for this 
= mission, perhaps the most remote of the 
Church. An interview with Fr. 
§ Chrisopher has been promised us for 
the next issue... and, to come, the seri- 
| alization of Fr. Gerasimos’s book- | 


E the mission and his years there. 
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Is anything happening? Indeed so, despite the slow 
growth of that bar to the left. Be assured — every cent 
which is contributed toward the cost of a new rectory/ 
community house at Agape is greatly appreciated. To 
do what needs to be done with as little as $35,000 will 
take a great deal of care and volunteer labor and good 
fortune... but the project is on its way. 

As we go to press, a well-drilling rig (the old- 
fashioned hammer-bit type) is on-site and has reached 
90 feet. We hold our collective breath and pray... the 
charge is the same whether water is found or not. A 
bulldozer is at work. .. the place will never be the same. 
The old eye-sore sheds across from the present house 
have been levelled and burned; the first attempt to dig 
a pit to bury the “remains” uncovered an underground 
stream... which is being converted into a nice-sized 
swimming/fishing pond (we hope and pray... odds are 
with us, but there is no such thing as a foolproof pond, 
unless itis a concrete-lined swimming pool) in the area 
just up the hollow (once an always-too-wet garden site). 

Our long-time friend and periodic visitor Bob has 
been here several weeks, champing at the bit to get on 
with the construction (in the meanwhile, some quite 
useful smaller projects have gotten done). Taking leave 
of absence from his usual construction work (he is a 
professional framer), he has volunteered to stay through 
the winter to work on the house. Should there be any 
experienced block-layers amongst our readers able to 
join us for a few days in December, services would be 
most welcome... Bob hates laying block! 

If we had any doubts about going ahead, and needed 
a “sign”, it could reasonably be said that we got one: 
preliminary inquiries to locate a construction level, a 
very expensive and indispensable piece of equipment 
for a task of this size, led within a couple of phone 
calls toa rental agency in Nashville, Advanced Survey 
Equipment... and the use of a unit for as long as we 
need it at a token cost of $37.50/month — the usual 
rent is $36/day! Thanks be to God and to such kind people. 

Ina very different department, but the same kind 
of generosity... great thank-yous from all supporters 
of Living Orthodoxy and the St. John of Kronstadt Press 
are due to Microtek International for the donation of 
a fine color flat-bed scanner, to replace our original 
Microtek unit (so out of date that its value has fallen 
from an original price of about $1500, to a used-mar- 
ket value now of $175). Likewise, thanks are due to 
LightSource for its donation of the fine scanner con- 
trol program Ofoto. The combination has proven it- 
self repeatedly, particularly in dealing with color origi- 
nals and ordinary photographs. Now we hope and pray 
for a new laser printer capable of fully utilizing their 
capabilities. .. a $3,000 or so item. 
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THE LIFE OF OUR VENERABLE FATHER EUGENDUS 


of the Jura Mountains 
WHOSE MEMORY THE HOLY CHURCH CELEBRATES ON THE FIRST OF JANUARY 


Translator’s foreword 


Around the year 435, a Gallic monk by the name of 
Romanus ventured into the Jura mountains in search of 
eremitic life. He settled under a large fir tree. From this 
humble beginning a strong monastic brotherhood soon 
developed. Romanus was succeeded by his brother 
Lupicinus, then in turn by an unknown Father (who may 
have been called Minausius), and by Saint Eugendus. The 
brotherhood, or what was left of it, was eventually dis- 
banded in 1742. It has given birth to the modern French 
town of Saint-Claude. 

Around the year 520, a close disciple of Saint 
Eugendus wrote the Life of his spiritual father, together 
with that of Saint Romanus and Saint Lupicinus. This 
unknown monk happened to be an excellent writer and 
his work makes great reading. In its simple freshness 
and unpretentious style, it deserves to rank among the 
minor classics of early Orthodox monasticism. Yet, only 
scholars with a good command of Latin had access to 
this Orthodox gem until 1968, when a French transla- 
tion was finally published in Paris. To our knowledge, 
no other translation in any language ever appeared in 
print. 

With this issue of Living Orthodoxy, a substantial 
part of the Life of the Jura Fathers is now made avail- 
able to the English-speaking public for the first time in 
history. This Life of Saint Eugendus constitutes about 
one third of the complete work. Of the three great 
monastic strugglers at Condat monastery, Eugendus 
came last in chronological order. Yet, it was thought fit 
to begin with the story of his life, because there simply 
is no other source of information about him in the 
English language. 

A much abridged version of the Lives of Saints 
Romanusand Lupicinus can be foundin the Vita Patrum 
by Saint Gregory of Tours, as translated into English by 
Hieromonk Seraphim (Rose). The book (available from 
the St. John of Kronstadt Press Bookservice) was pub- 


lished by the St. Herman of Alaska Brotherhood in 
1988. This excellent reference work also includes an 
appraisal of the significance of the three Jura Fathers 
for present-day North American monasticism. A well- 
illustrated appendix gives a lively account of a modern 
pilgrimage to the Jura mountains, made by an Ortho- 
dox Christian in 1976. 

Forgiveness is asked for any inadequacy in the 
present translation. Efforts have been made to use 
simple English sentences reflecting actual word usage 
among Orthodox communities; hostia, for instance, has 
been translated by prosphora. This was all the easier in 
that the original writer of the Life himself used words 
such as synaxis, Abba, and Eastern archimandrites. 

This translation is dedicated to the memory of the 
late monastic struggler Seraphim. His active love for 
Orthodoxy’s Western heritage inspired the idea of un- 
dertaking the task of publishing The Life of the Jura 
Fathers in English. As a final request, we respectfully 
ask English-speaking readers who, through God’s un- 
fathomable mercy, may find some spiritual benefit from 
meditating upon the Life of Saint Eugendus, to remem- 
ber in their holy prayers the translator of these pages, 
the servant of God Hilaire. 


As this issue goes to press, 
the servant of God 
HILAIRE TAURAND 
whose contributions have long been valued 
reposed in the Lord 
Wednesday 18 November/1 December 1993 
MEMORY ETERNAL! 
Remember also in your prayers 
his wife Ioana, his daughter Geneviéve, 
and his parents Pierre and Geneviéve 


The holy servant of Christ Eugendus was the 
disciple in religion of the blessed Fathers Romanus 
and Lupicinus. He was their fellow citizen by birth 
too, originating from the same province. Indeed, he 
was born not far from the village which the Gallic 
language calls Isarnodurum. 

This village got its name in the days of ancient 
paganism. It was a famous borough then, with a most 
strong enclosure surrounding the local temple. 
Isarnodurum means “the Gate of iron,” with refer- 
ence to the enclosure. The place teemed with 
superstition. 


Today, the temple has been partly destroyed. The 
buildingis now dedicated tothe worshippers of Christ. 
Thus, the most sacred prayer house of the Kingdom 
of Heaven shines forth where blind pagans used to 
gather. In such a place, the bishop’s decision and 
popular assent elevated to the sacerdotal dignity the 
man who begat so holy a son. For Eugendus’ father 
was a priest. 

The blessed one started growing towards light 
and spiritual felicity in such a surrounding. It was as 
if some inner instinct were moving him from the 
cradle onwards. A divine impulse, I guess, was already 
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pointing to the path Eugendus was later to follow. 

One night, it so happened that this holy child had 
a vision. This took place so that neither he nor his 
venerable father would be left in doubt about the 
future: what his feelings would be, what great bless- 
edness would be his. 

In this vision, the child was taken away by two 
religious men and placed in front of his father’s 
house. He could thus behold the Eastern part of the 
sky with all the stars, much in the same way that 
Abraham the Patriarch was shown his posterity. 
Indeed a voice told Eugendus, in some sort of figura- 
tive language: “Such will be your seed.” 

A little while later, a man appeared in the vision, 
then another, then a third. New ones kept material- 
izing, until ‘their growing number soon defied count- 
ing. They surrounded the blessed child and the two 
holy Fathers who had taken him in spirit from the 
mud of his father’s house — no doubt Saint Romanus 
and Saint Lupicinus. Pressing themselves against 
the three blessed ones, these men stood like an 
enormous swarm ofbees, like a honey-flowing cluster. 

Suddenly, from the side towards which his gaze 
was directed, Eugendus saw a wide door open in the 
heights of heavens and a gently sloping path coming 
towards him. It was saturated with light and looked 
as a slightly inclined staircase with steps of crystal. 
Shining like snow, choirs of white-clad angels came 
towards him and his companions. They joyfully ex- 
ulted in their praise of Christ, yet despite their 
growing number, they were struck with the fear of 
God. None were moving their lips to speak, or even 
their head to make a sign. Little by little, the angelic 
crowd carefully mixed up with the mortals. They 
gathered the earthly beings, joining them to them- 
selves. Singing the same song together, they mounted 
again towards the sacred abodes of heaven from 
which they had come. 

From the psalmody of that chant, the holy child 
understood one phrase only. One year later, after 
entering the monastery, he discovered that it was 
taken from the Gospel. Here is what the alternated 
choir of angels sang in antiphonal manner: I am the 
Way and the Life and the Truth. Iremember this well 
since the blessed one, in his kindness, told it tome in 
person. 

Then the huge crowd disappeared. After having 
offered itself to the sight of the beholder for a long 
time, the star-studded region of the Heavens was 
shut, leaving the child alone. Full of terror, he woke 
up with a start, and at once told his father what had 
happened. 

The saintly priest immediately understood to 


whom such a most holy child was to be consecrated. 
Without delay, he taught Eugendus the rudiments of 
knowledge, and at the end of the same year offered 
him to the holy Father Romanus. The priest thus 
acted as Samuel’s parents did, though not to have his 
son stand guard in a figurative temple, but to become 
himself the temple of Christ. 

In Eugendus, truly, two streams converged, the 
double profusion of graces granted to the two blessed 
Abbas who had taken him in spirit away from his 
earthly dwelling. Indeed, the generation which im- 
mediately followed that of the two Abbas was already 
at a loss. It did not know whether, in Eugendus, it 
beheld the image of Lupicinus or that of Romanus. 

One point is to be noted. The needs arising from 
work of mercy often made it necessary for Lupicinus 
and Romanus to leave the monastery at times, to go 
hither and thither. Eugendus, on the other hand, 
from the age of seven to the day he died at over sixty, 
never took his steps outside the monastery. As soon 
as he had completed his daily obedience, as set out by 
the steward or the Abba, the blessed one spent his 
time reading, by day and by night. He invested so 
much time in reading books that he instructed him- 
self in Latin, of course, but also mastered Greek 
eloquence. 

As for clothing, Eugendus never had two tunics at 
any one time. The one he wore, he would not consent 
to change until it was completely worn out. He 
followed the same rule with his hood. For his bed, he 
used straw bundled into a sack made of rough cloth, 
and hardly ever aerated it. He slept on it every night, 
with the skin of some animal as a cover. In summer, 
the blessed one would wear a blouse and an old 
scapular made from goat hair, a brotherly gift sent to 
him by aman quite remarkable for the holiness of his 
life, Abba Leunianus. 

Abba Leunianus was from Pannonia. He had 
been brought to Gaul as a prisoner, when Barbarians 
spread as far as this country. For a very long time he 
lived as a recluse in a special cell. He struggled in this 
fashion not only in Vienna, but in Augustudunum 
too. He thus remained secluded for more than forty 
years, if we add the time spent in these two cities. It 
reached a point when nobody could remember what 
his face or his figure looked like; people only knew his 
voice. 

Leunianus directed a small community of monks 
who had gathered close to his cell. He also governed 
more than sixty nuns grouped in a monastery inside 
the city, a short distance away, feeding them with 
admirable wisdom. He let the greatest ones go to 
Heaven before he did. Yet great indeed were even 
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those whom he kept with him in spirit and who 
survived him. Enough of this; I must go back to my 
main topic. 

The most blessed Eugendus wore solid and rustic 
shoes, in the manner of the ancient Fathers. His legs 
were bound with leggings, and his feet in bands. For 
Vigils and Matins, however, he never put anything 
around his naked feet but wooden clogs in the Gallic 
manner. Even on those days of intense cold and 
plentiful snow, he would use no other footwear. With 
such clogs on, he would not hesitate to take long 
walks in the snow to go and pray at the cemetery of 
the brotherhood. He very often did this in the first 
hours of the morning. 

Nobody ever saw Eugendus leaving church before 
the end of the synaxis, be it the one during the day or 
the one during the night. On the contrary, he came to 
church at night long before the other members of the 
brotherhood, so as to be able to pray in secret for vast 
stretches of time. When all had left, he would stay in 
church to take spiritual nourishment from lengthy 
prayer, reclining on his bench. And when he came out 
of the church, he would address the brethren with a 
happy face, radiating joy in the same way that other 
menjubilate when their ambitions have been satisfied. 

Eugendus only took one meal a day throughout 
the year. In summer, however, he would not always 
take it at the same hour. When he was tired, he would 
eat at noon, with the rest of the brotherhood; at other 
times, he would eat in the evening, with the monks 
who were taking a second meal. Also, it should be 
noted that he never ate anything else than the com- 
mon fare at the common table. 

We should now come back to the beginning of 
Eugendus’ abbacy. 

The time came when the Father whom the blessed 
Romanus and Lupicinus had singled out as their 
successor at the head of the brotherhood became 
broken. When I say broken, I don’t mean simply that 
he was exhausted by his works and worries for the 
brotherhood. I mean broken in his body by illness. He 
then called all the brothers. In front of them, he 
associated Saint Eugendus to the care of the brother- 
hood. He did not, however, relinquish any of his 
powers, nor did he forego any of the rights associated 
with the eminent dignity of a Father. 

The same Abba tried to tempt Saint Eugendus 
into linking the burden of administrating the broth- 
erhood to the honor of the priesthood. On this point, 
Eugendus repeatedly resisted the will of the Father 
in a most holy way. Not only that: when holy hier- 
archs travelled to the monastery to pray and he had 
to come close to them, the blessed one took great care 


to skillfully evade the visiting bishops, for fear of 
being granted such an honor. 

He often told me in strict confidence that it is 
much better for the Abba of a monastery to preside 
over the brethren free from the priesthood. This is so, 
he said, because of the ambitions of the younger 
monks. It gives them an example of not being trapped 
with a dignity the desire for which hardly becomes 
men who have renounced the world and want to 
withdraw from it. 

“There is another reason too, he used to add. We 
know that many Fathers, even though they had 
reached perfection in the practice of monastic humil- 
ity, fell into deep secret pride because of the priestly 
office granted to them. They put themselves above 
the brethren when they should have given them the 
example of real humility.” 

Thus, like Father Lupicinus before him, the Saint 
of God was free from the sacerdotal dignity when he 
was given the heavy burden of taking care of the 
brotherhood. One thought comforted him too: that 
the ruling Father had retained final responsibility 
for managing the monastery. Soon, however, 
Eugendus was granted a most clear revelation. It left 
him with little doubts that, indeed, the plenitude of 
administrative power had been handed over into his 
very hands. The revelation cleared other ambiguities 
as well. 

It took place during the following night. Again, 
Eugendus found himself in the presence of Abbas 
Romanus and Lupicinus. Contrary to the vision when 
he was a child, they stood in the vestry, on the right 
side of the church. Together with them, Eugendus 
could see all the elders of the monastery who had 
survived the two founding Fathers: they were hold- 
ing candles and lamps. As soon as the holy Fathers 
had given him their blessing and the kiss of peace, he 
distinguished the righteous Abba, the one whom he 
would soon succeed. That Abba wore a white pallium 
with purple stripes on his back and shoulders. 

Blessed Romanus then untied the belt of the 
saintly man and at once girded Eugendus’ loins with 
it. Next, he took the pallium wrapped over the Abba’s 
garment, as we have said, and put it on Eugendus’ 
shoulder, saying: 

“Learn that these signs of your office are now 
given unto you. The remaining ones, you shall receive 
later.” 

Pinching with his finger the dalmatic of Eugendus’ 
predecessor, Romanus added: 

“Even this shall be given unto you, after you have 
proved that you have made good use of what you have 
already received.” 
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The brothers stood there, holding their candles. 
The lights radiated brightness and peace. Suddenly, 
however, following the example of one of their group, 
they violently flung the luminaries against the wall 
to extinguish them. Prisoner of stifling darkness, the 
blessed man of God waited to see what would happen 
next. He saw nothing, but a voice talked to him: 

“Don’t be sad, Eugendus. Only materia! luminar- 
ies have been lost. Look towards the Eastern side of 
this cell. You will see at once that, ifhuman help fails 
you, a divine light shall assist you.” 

Eugendus immediately turned his eyes eastward. 
He then saw a ray of light coming to him, while dawn 
was slowly breaking. Returning from his vision, he 
joyfully jumped from his bed. And soon, what he had 
seen took place. 

Indeed, the departing Abba left to meet Christ 
shortly thereafter. Whether he willed it or not, 
Eugendus could not escape the task of administrat- 
ing the brotherhood, having been handed over the 
first insignias of the charge. However, the very monks 
who, in the vision, had first offered the new Abba the 
sweet blessing of light, soon took that blessing away 
from him. Falling into human wickedness, inflamed 
by worldly envy, they got inflated by bitter hatred 
directed at the most blessed man of God. Despising 
him in their soul, they left both the monastery and 
the monastic life. Thus they abandoned the holy 
Abba Eugendus, to be spurned by monks and worldly 
men alike as an ignorant novice. 

God’s love was watching over His servant, how- 
ever. The Lord did not permit that Eugendus be long 
vexed by tribulations. At once, He extended His 
powerful and forceful right hand, giving the Abba the 
gift of miracles with incredible abundance. Through 
His servant, God most openly granted healing and 
miracles — so much so that those great in worldly 
power would often beseech the humble Eugendus to 
give them his protection and blessing in writing. 
They would not think themselves at peace with God’s 
mercy unless they had first obtained, through a letter 
or a visit, the special intercession of this friend of 
Christ. 

Bishops too, and most eminent priests, thoughtita 
great favor if they had been given the privilege of seeing 
Eugendus face to face, or of receiving a letter of a 
personal character from him. And, yes, even the false 
brothers who so recently had climbed on the stilts of 
puffed vanity to desert the blessed one, even they were 
now pointed at by those in the world and decried as 
helpless degenerates, unless they would free them- 
selves from the miasmata of hatred to come back at 
once under the rule of the holy servant of Christ. 


While these sweet-smelling events were taking 
place, it so happened that an atrocious devil took 
possession of a young girl. Her social status was far 
from insignificant, from the world’s point of view. She 
lived in the parish of Secundiacum. Shutting her up 
in seclusion had not been enough: she had to be 
restrained with iron chains. 

To cure this wretched girl, many had tried to 
fasten written exorcisms to the nape of her neck, a 
common custom. The young girl, however, even with- 
out knowing who had written the formulas, would 
start to denigrate these persons, reciting their names 
and their hidden vices. She was of course voicing the 
words of the unclean spirit, who boasted of possess- 
ing the writers of the formulas to an even greater 
degree than the young girl. He would quote their 
specific sins, even though no signs of their human 
failings would be visible to their fellow men. Finally, 
one of the persons present confronted the evil power: 

“Why are you trying to frighten us with the vices 
of others, or rather with your very own vices, filthy 
devil? By the name of Christ, I won’t stand content 
with exorcisms written by men you discredit. You 
despise the small number of these here? You refuse to 
listen to them? You defame them? Then I will call all 
the holy ones to my help, if I can, so that they write 
formulas that I will fasten to your nape. In this way, 
you will have many masters to give you commands 
and you shall be crushed.” 

“You?” snarled the devil. “Why don’t you take a 
full boatload of papyrus from Alexandria and drop it 
upon my head, while you are at it? You won’t drive me 
out from where I am! Never ever! Unless, that is, you 
get awritten command from this one man, Eugendus, 
the monk from the Jura.” 

At once, those close to the possessed girl snatched 
the words from her lips and with complete faith 
rushed to the most blessed man of God. Throwing 
themselves at his feet, they told him the whole story 
of what had happened. They claimed that they would 
not go unless Eugendus be moved to grant the mercy 
of Christ to the possessed girl. Overcome both by 
their reasons and by their prayers, Father acted as 
the great Gregory the Wonderworker did in the days 
of yore, when he dealt with Apollonius. Father made 
a long prayer, wrote a short letter, put a seal upon it 
and sent it to be given to the unclean spirit. It read 
thus: 

“I, the servant of Christ Eugendus, in the name of 
our Lord Jesus Christ, of the Father, and of the Spirit 
of our God, give thee command by this letter: spirit of 
gluttony, and of anger, and of fornication, and of lust, 
unclean demon of the moon, and of Diana, and of 
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midday, evil spirit of the day and of the night, whoever 
you are, you filthy one, get out of the human being who 
wears this letter. I give you this warning through Him, 
the true Son of the living God: get out quickly and take 
care never to enter her again. Amen. Alleluia.” 

Again the blessed one prayed for a while, then 
folded the letter and gave it to those beseeching him, 
for them to carry back. Now why should I waste time 
giving more details? The messengers were not yet 
halfway home when the scoundrel, gnashing his 
teeth and lamenting, surged out of the possessed girl, 
without even waiting for those carrying the letter to 
enter the house. 

From this time on, the fame of the blessed one 
spread far afield. His name shone with such glory 
that, while he had already been considered a saint for 
quite some time in the vicinity of the monastery, he 
now found that even faraway lands acknowledged 
him as a powerful friend of God, a truly apostolic 
man. It happened that Syagria contracted a serious 
illness, the very Syagria who used to be a mother of 
human children and now is a mother of churches and 
monasteries because of the abundance of her alms. 
According to the physicians, her case was desperate. 

By chance, Syagria had just received a letter from 
the blessed one. She asked that the written words be 
taken from the chest where they were kept, and 
brought to her. She then kissed the letter asifshe had 
kissed the hand of the blessed one. Takingit, she put 
it close to her eyes and flowing tears wet the paper. 
Next, she put it in her mouth and, still praying, she 
kept it for a while between her teeth. And lo and 
behold, she rose up from her bed, cured! 

Syagria and her family did not stand alone in 
rejoicing at this miracle. The great city of Lyons 
rejoiced with great happiness at being so comforted. 

The fame of the wonderworker kept spreading. 
Poor wretches began to flock to the monastery. It 
came to the point when the crowd of visitors from the 
world — the afflicted, I should say — almost seemed 
to outnumber the brotherhood. At the monastery, 
those from outside would find what their heart was 
looking for, some at once, others after two or three 
days, others still after several months. 

Sometimes, the Saint of God would use easier 
healing methods. He acted in such fashion for miser- 
able invalids, to spare them exhausting trips. When 
some healthy visitor would come and beseech him for 
the sick, Eugendus would give the man holy oil to 
take back home, together with written commands to 
demons and illnesses. These letters were to be fas- 
tened to the body of the sick. Thus, with the help of 
faith, Eugendus’ written words brought the same 


healing to the remotest provinces as that obtained by 
the sick whocould come here to meet the most blessed 
man of God face to face. 

Father was not the only one in the brotherhood to 
enjoy the charismata given to the meritorious ones. 
The priests did too, and many brothers. Deaf to the 
sting ofambition, the man of God used to delegate the 
most powerful office of healing to them, rather than 
to exercise it himself. 

When assigning tasks and functions, Eugendus 
took great care that each monk be apportioned those 
fit for him — that is, those for which Father felt that 
this brother had special gifts entrusted to him by the 
Holy Spirit. 

Let us take the example of a peaceful and gentle 
monk. That one would be given an obedience where 
the assets of his patience and mercifulness would in 
no way be squandered by another brother’s agitation. 

Now what of those who might show the symptoms 
of pride or vanity? Father would not allow them to live 
apart from others. He feared that, puffed up by their 
own unhealthy self-esteem, they might fall into even 
more grievous sins, unable to acknowledge their fail- 
ures and vices despite repeated public admonitions. 

When Father learned that certain brothers, be- 
cause of the frailty of human condition, were preys to 
the biting of a voracious sadness, he would visit them 
unannounced. Then, on purpose, he would show 
them so much spiritual joy and kindness, he would 
warm their heart with such holy and tender words, 
that they would be cured of their bitter pessimism, as 
if the unction of a healing oil had purified them from 
the most pernicious venom of sadness. As for disso- 
lute monks and their light-minded lifestyle, Father 
always treated them roughly and with great severity. 

What about priests? We have told that Eugendus 
himself, in his love of humility, always refused the 
sacerdotal charge, even though bishops often tried to 
impose it upon him. As for those who accepted to be 
ministers of the salvific Sacrifice, Father always 
tried to set them aside, so as to keep their conscience 
pure. He thus made sure that, if by any chance he 
acted somewhat too harshly against brothers guilty 
of wrongdoing (it may well happen), priests would 
know nothing about it. Since they ignored both the 
transgression and what resulted from it, hieromonks 
could hand over the Body of Christ to the guilty ones 
at the altar without noticing what had happened, and 
without taking any part in it. Thus, when a priest 
admitted the culprits to the partaking of the Holy 
Mysteries, he did not appear to act as if he were 
shielding them from Father’s stern rebuke before 
they had amended their ways. 
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Most blessed was this man in the sight of Christ. 
I should rather say: Most blessed IS this man in the 
sight of Christ. For, God be my witness, his mouth 
never uttered abuses; he never let his ears be pol- 
luted by the ruinous infection from a foul mouth. He 
hated this vice, or rather this base perversion. For 
him, it was a deadly snake. One should fear not only 
the snake’s poison, but also the very proximity of the 
creeping beast, its ugly sight. 

Eugendus’ spirit was pure of any hidden vice, so 
much so that even the most blessed Apostles of Christ 
Peter and Paul visited him. And Saint Andrew too, 
and this most famous man, Bishop Martin Equal-to- 
the-Apostles. These friends of Christ talked with 
Eugendus, allowing him to see them face to face with 
his own eyes. 

One summer day — that was before Abba 
Eugendus was saddled with the government of the 
brotherhood — the blessed one was sleeping outside 
the monastery, taking rest under a favorite tree. This 
tree stands close to the path leading to Geneva 
through the mountains. 

Suddenly, here were three men coming to him 
while he was sound asleep. After the customary 
greetings, Eugendus looked at them in wonder, quite 
surprised by their strange look, their unusual faces 
and dresses. Finally, he asked them who they were 
and why such venerable men had granted him the 
blessing of their coming. One of them told him: 

“I am Peter, and here is my own brother Andrew 
and, next to him, our brother in Christ, Paul.” 

Hearing this, Eugendus at once made a noetic 
prostration at their feet. Then he asked anew question: 

“How is it, my Lords, that I see you in this forest, 
deep in the countryside? We read that your bodies 
have been kept in the great city of Rome and in 
Patras, ever since your holy martyrdom.” 

“You are right”, they answered. “We are there, as 
you said. Yet we want to come and live here too.” 

With these words, the vision ended and Eugendus 
woke up. He rubbed his face to get rid of the heaviness 
of sleep, and caught a glimpse of two brothers who 
had been away from the monastery for the last two 
years. They were coming by the very same path that 
the saints had taken in Eugendus’ vision! 

Eugendus rushed to their side and greeted them 
according to custom. Then he started asking these 
beloved brothers from whence they were coming 
after such long travels away from the monastery. 

“We did many things, they answered. Among 
them, we went to the city of Rome, where we gained 
the protection of the saints. We did achieve more than 
this, though. For we are bringing home the interces- 


sion of three martyrs: True, it was given to us late, 
but itis genuine. So today we are coming back to our 
fold with priceless relics. Relics from our Lords the 
Apostles Peter and Paul, and Andrew too!” 

The travellers stayed where the meeting had 
taken place, as was customary. Meanwhile, Saint 
Eugendus ran to the monastery. Thus, the very man 
who had contemplated the saints in his vision, now 
became the messenger of their coming for the benefit 
of the Father and the brothers of the monastery. 

At once, everyone hurries to meet the Saints; 
everyone greets the returning brothers; everyone 
kisses the reliquaries. The relics are exhibited amidst 
overflowing joy, to the sounds of the psalms. Finally, 
they are put under the altar, where they now grant 
their powerful and untiring protection to those who 
pray to them, the protection of saints whose glory and 
merits cannot be constrained by a single place. 

Now let us talk about that holy man, Saint Martin 
the Most Blessed. Speaking to me in strict confi- 
dence, Eugendus used to describe Martin’s face and 
figure for my benefit (just as he did in the case of the 
three saints I have just mentioned). So let us go at 
some length on this topic. 

In those days, the Alamanni were not far from the 
region and everyone feared their frightful raids. 
These people do not attack you up front: their custom 
is to catch travellers unaware and to rush madly at 
them, in the manner of beasts. No one cared to meet 
death, or even the fear of death. For indeed, as many 
times you fall into the pangs of fright, as many times 
you die. So it was decided that salt would be bought 
on the Mediterranean coast rather than in the much 
closer land of the Herians. The whole plan was 
inspired by the blessed Eugendus and set up accord- 
ing to his indications. 

Two months after their departure, nothing had 
yet been heard from the two monks sent on that 
errand. Members of the brotherhood put the blame 
on Saint Eugendus. Other travellers, they said, were 
already safely back from that closer land they had 
been so afraid of. As for the two brothers ordered by 
Eugendus to go to the Mediterranean, their fate was 
worse than exile: they had been sent to a foreign 
death. 

Eugendus was unsure whether he was guilty or 
not. His decision had spared the two monks a great 
risk to their lives. Yet, he feared these ill-rounded 
reproaches. Day and night, he keptimploring Christ’s 
mercy for the salvation of the two travellers. 

One night, after many tears, he went to sleep on 
his bed, totally exhausted. Suddenly, a bright light 
shone around his litter. That light was brighter than 
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if he had been awash in the rays of the purest sun. At 
once, close to the bed, a figure could be seen standing: 
Martin the Most Blessed: 

After saluting Eugendus, Martin asked him how 
he was doing. Eugendus answered that everything 
would be well, except that he was troubled about the 
safety of two brothers, those he was accused of having 
exiled. Then Martin answered: 

“Don’t you remember that, when they left, you 
recommended them to me in a special way in your 
prayers? To me, your Martin? And so, those who have 
been entrusted to me through prayers, I give them 
back to you as fit as when they left, in the name of 
Christ. Right now, they are spending the night in the 
parish of Pontianensis. Tomorrow, one of them shall 
arrive here, so as to free everyone of anxiety.” 

The man of Christ woke up and foretold the day 
and hour when the missing brothers would be back. 
He spoke as if he were actually seeing the two men 
and showing them to the community. Andit came to 
pass as the saint of God announced: the two monks 
arrived without delay. 

As for what I am going to tell next, nobody will 
doubt that it belongs to the miracles worked by 
Martin the Most Blessed. Yet maybe some people will 
fail to understand one important point: that the gifts 
of such miracles are most conspicuous in places 
where grace is known to flow because of holy men 
living there together in the unity of faith. Indeed, 
there are ignorant people who seem to be unable to 
understand such things. 

One night, the Lord allowed that Martin, the 
saint we have just mentioned, be put to the test. This 
well-known event occurred when a fire broke out and 
engulfed a sacristy where Martin was sleeping. The 
outcome was clear: such a trial proved Martin’s 
worth. The same thing happened at Condat. A fire 
entirely destroyed the monastery, yet the voracity of 
the flames did not touch the flask of oil from Martin. 
What is more, Eugendus accepted the destruction 
with such patience and detachment that Divine Provi- 
dence soon gave him back twice as much food and 
clothing as the monastery had lost. The same Provi- 
dence saw to it that new lodgings were built as well, 
much more useful than the previous ones, and better 
adapted to the ancient ways. 

So one day, as I have said, the whole monastery 
burnt down toward evening. It had been built with 
lumber and included a well-designed upper floor 
above the row of individual cells downstairs. The 
whole structure was so quickly reduced to ashes that 
on the next morning nothing was left of the buildings. 
Feeding on dry wood, the fire itself had completed its 


course at such speed that it was almost totally extin- 
guished by then. 

The members of the brotherhood, searching 
through the embers, started looking for their tools at 
the place where they had left them the previous day. 
Of course, they did not hope to reclaim the wooden 
handles, but only the iron part of axes and hoes, 
which fire cannot consume. At this point, lo and 
behold, the holy priest Antidiolus discovers the small 
flask right in front of him, filled with the oil from 
blessed Martin. Antidiolus had hung it as protection 
close to his bed. It was still there after the roaring 
fire, with seal and content intact. Even though the 
upper floor had crashed down in flames, the flask 
remained unharmed and unmoved among smoking 
ashes. This happened in the same way as in the days 
of yore, when fresh dew, as we read, gloriously pro- 
tected the three children in the midst of the Persian 
furnace. We should add that this small flask, to- 
gether with the oil, is still kept today in the monas- 
tery, as a witness to the miracle. 

So it happened that, under Saint Eugendus, the 
hazards of fire had no more power than when flames 
crept back before Martin the Most Blessed. We are 
well aware, too, that the monks of Condat have been 
spared any new fire ever since, thanks to Martin’s oil 
and protection. 

We have briefly narrated a few facts as testimonies 
to Father’s merits and spiritual power. Yet, besides 
these, many are the examples of Eugendus’ gift of 
spiritual foresight, cases when, because of the purity of 
his soul, he was deemed worthy of divine illumination. 
In this, while still living his earthly life, he already 
seemed to take part in the glory of heavenly powers. 

Thus, one day, he came in great secrecy to fore- 
warn Valentinus, the venerable deacon of the monas- 
tery, telling him: “It is quite certain, most dear 
brother, that in about twenty days you shall leave 
this world. Then you shall get the rewards that have 
been prepared for you. True, you may be free from the 
fetters of sin, ready to meet the Lord. Yet I advise you, 
since you are close to the end of this life, to use the 
time still available to you to make new progress. In 
this way, it will be possible for you to be taken on 
Christ’s altar as a worthy and even more acceptable 
prosphora. I have seen it. Yes, I saw you tonight, 
dressed in snow-white linen, being taken by the Holy 
Fathers to the sanctuary of our chapel while psalms 
were being chanted. You know your merits, you know 
what high quality will mark your exit from this 
world. I suggest to you to add even more to all this, 
new blessedness that will be yours for ever where you 
are going.” 
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This talk ended with tears of joy and fervent 
prayers. About ten days later, the hierodeacon felt a 
light fever in his body. Little by little, the illness took 
hold of him and the course of his earthly life so ended. 

Something else. If somebody would come to the 
monastery, Eugendus would notice the fragrant spiri- 
tual perfume or the stench that would come from that 
person. Thus he would diagnose at once which virtues 
and vices the man was subject to. Often he predicted the 
coming of brothers, or of worldly petitioners, before the 
brotherhood knew anything about it. 

Despite so many great privileges, Eugendus never 
believed himself to stand above others. He didnot think 
of himself as a better man than they were, either. 
Rather, with great piety, he kept meditating not on his 
current spiritual state, but on the great distance sepa- 
rating him from perfection, acting as ifhe were the most 
abject among men, and the most negligible. 

His face, no doubt illuminated by the One inhab- 
iting him, always reflected great happiness. Nobody 
ever saw him sad, and nobody ever got a glimpse of 
him laughing. The habits and actions of the blessed 
Anthony and Martin, he always keptin mind. Asitis 
said of Anthony, “his patience was never disrupted by 
a fit of anger, and never did he glory of his humility.” 
Never either did praises and talks about his blessed- 
ness inflate Eugendus. No reproach ever broke his 
strength or made him sad. 

Reading was such a comfort to him! Very often, 
when someone was reading aloud at the refectory, 
Eugendus was overwhelmed by the love of the food 
from the world to come. Entering a kind of ecstasis, 
he would forget the earthly food in front of him. 
Despising the peregrination of this life, he was avidly 
longing for the citizenship prepared for us in the 
Heavenly Kingdom. Indeed, it is Eugendus himself 
who took the decision to follow the Fathers of old by 
introducing the rule of reading during the meals. 

It is Eugendus too who refused to follow the 
example of the Eastern archimandrites and took the 
more useful step to make all the brotherhood live a 
common life. After the destruction of the small indi- 
vidual cells, he decided that all would take their rest 
with him in the guest hall. Thus, those whom he 
gathered in one room for a common meal, he wanted 
to gather in a common shelter to sleep, beds alone 
being separate. As in the church, an oil lamp burned 
there throughout the night; indeed, the holy Abba 
never had even a small table of his own (unlike others 
these days, ifI am to trust what I havejust heard). He 
never ate any food different from the common fare of 
the brotherhood. Everything in every respect be- 
longed to everyone. 


Eugendus never taught anything by authority. 
Instead, he would always begin by showing the way 
through his own practice, or his own work. 

As for those who were handicapped or in extreme 
old age, Abba Eugendus made sure that they were 
treated with the best of tender care. He saw toit that 
those suffering from illness received necessary help 
from the very brothers that they themselves desig- 
nated. He did not stop at having special dishes 
prepared to cater for their specific needs. He would 
also permit them not to eat in the common room and 
to stay apart, so as to spare them exhausting efforts 
due to their weakness. 

Furthermore, when dealing with men from the 
secular world, Eugendus would make no distinction 
whatsoever: he would give a welcome kiss to the poor 
and to the rich alike. All were admitted to eat with 
him and to sit next to him. Following the rule of the 
Fathers, the Abba took great care, when visitors from 
the world came, that no monk be putin their presence 
except with the Abba’s blessing. That held true even 
if the visitors were closely related to the monk. When 
a member of the brotherhood received a gift from 
those close to him, he would bring it to the Abba or to 
the steward, and would make no use of it except with 
Father’s blessing. Special rooms, private wardrobe or 
chests, no one had any such things here. No one was 
given a chance to work for his personal needs. Even 
needles and wool threads used to sew and mend 
clothes were common property. What mattered was 
that members of the brotherhood be protected from 
even the slightest opportunity of straying away from 
monastic practice. Among so many labors, there were 
only two which could give rise to personal benefit: 
reading and praying. Any member of a brotherhood 
knows what I am talking about: when leading a 
coenobitic life, powerful incentives to err and fall 
away are never scarce if even the smallest ones are 
not eradicated. 

Our talk has brought us to mention the rules set 
up by the Fathers, since Blessed Eugendus has taken 
his inspiration from them. So now it is time to fulfill 
the promise I have made earlier. With the help of 
Christ, I shall tell you the first steps of those who 
renounce the world. Doing this, we do not mean to 
fall into pride. Far from us the thought of despising 
the rules devised in the past by the great Basil, 
bishop of the city of Cappadocia, or by the Fathers of 
Lérins, or by Saint Pachomius, the ancient Abba of 
the Syrians, or, closer to us, the rules written by the 
venerable Cassian. 

However, even though we are reading the other 
rules every day, it is the local ones which we strive to 
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follow. This is so because they have been thought out 
to take into account the special features of our coun- 
try. It also fits well with what work requires us to do. 
Thus we prefer the local rules because, without 
doubt, they are easier and more efficient for our 
countrymen to follow, be it due to our Galliccharacter 
or to Gallic weakness. 

[...sadly, the description oftherules followed by the Condat 
brotherhood is missing in all surviving manuscripts ...] 

Our little talk is now over. Like a fearful skipper, 
we have beheld the boundless sea of such holy rules, 
turning our eyes in every direction. Now we are 
rejoicing at having reached the harbor of silence. I 
shall just say a few words about how the most blessed 
one left this world. 

Father was now above sixty. For the last six 
months, he had been suffering from bodily illness. 
Even so, he never missed the cycle of canonical 
offices, even for a single hour. Nobody could prevail 
upon him so that he would give some food to his 
exhausted body twice a day. 

Then, one day, Father called one of the brothers, 
a man whom in the past he had already given the 
obedience to freely make chrismations to the sick. 
Under conditions of strict secrecy, he asked this 
brother to make him a chrismation on the chest, 
according to custom. The night went by. At daybreak, 
we asked Father, among other things, ifhe had taken 
good rest during the night. He broke into tears and, 
crying, told us: 

“May All-Powerful God forgive you! lam boundin 
such physical weakness, yet you do not permit me to 


be already freed from the chains of the body.” 

We started sobbing, shedding many tears. Our 
hearts too were sobbing. We could not utter a word. 
Then Father said: 

“My masters, Abba Romanus and Abba Lupicinus, 
have come. They have brought a stretcher on their 
own shoulders. Right here, close to my bed. They 
kissed me, and straightened my body. Next, they took 
me up and put meon the stretcher. Carrying me high, 
they were entering the church and then, here you 
come in a crowd! You snatch me from them with 
violence and bring me back to this bed. Now I pray 
you, if you have some respect for an old man, for your 
father, really, do not retain me any longer. Let me go 
with the Fathers.” 

“One thing I ask you all, one thing I beg from you 
all, my little children. You know the rules which you 
have received, in everything transmitted intact to 
you from the Fathers. For my joy, for the joy of all the 
saints, for your own joy, follow them to the very end, 
until you are crowned with the palm of victory.” 

He ended his words amidst our lamentations. 
Exactly five days later, he lay down without any help 
on the same bed, that is in the dormitory. Suddenly, 
he seemed to fall asleep and gave up the ghost. Thus 
here his holy and blessed body was buried with great 
respect, in the name of Christ, among the throng of 
his children and of his brethren. Now posterity, too, 
has lavished upon him a well-deserved fame. 


Translated from the Latin by Hilaire Taurand 
Copyright 1991, all rights reserved by the translator. 


Seeking God's Will 
I silently mouth 
my prayers tonight 
for fear of being overheard 
though I live alone. I pray for the world, 
for fellow believers, 
for a forgiving spirit, 
for remission of sins... and in the stillness of night 
I know I'll be answered — 
maybe an answer I don't like, 
but one that is just and right. 


— John Constantine Mastor 
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HOW TO FORSAKE THE FAITH 
IN FIVE EASY LESSONS 


BY HILAIRE TAURAND 


In that hour Jesus rejoiced in spirit, and said, 
I thank thee, O Father, Lord of heaven and earth, 


EDITOR’S NOTE 

Following in a well-established tradition of 
revealing the plots of the Enemy of Truth through 
documents which might indeed have been discovered 
amongst his “papers” in an angelic raid, the author, 
distilling from his own experience and life of struggle 
in the Faith, and observation of the crumbling society 
around him, wrote in his last days amongst the 
living. Hilaire reposed in the Lord on 18 November/ 
1 December at Québec City as the work was going to 
press; of your charity, pray for the repose of his soul, 
and for his wife Ioana and daughter Geneviéve. A few 
amendments to the “manual” which follows have 
been made for the sake of clarity, a few grammatical 
adjustments (Hilaire’s English is excellent, as his 
friends know, but often reflects his native French; 
with no access to grammar references, this effect is 
more pronounced). 

The manual, like all good teachers’ guides, con- 
sists of two different kinds of material... the “lesson 
plans” themselves, the body of material to be im- 
parted to the students — and, vital to understanding 
the underlying agenda, the somewhat hidden notes 
to the teacher him/ 
herself, the “Notes 
to the Instruc- 
tor”. In demonic 
affairs, as in 
modern secular 
education (per- 
haps the two are 
not so far removed 
from one another), 
that which appears to 
be being taught is 
sometimes less sig- 
nficant than the under- 
lying attitude whichis 
being cultivated. 


that thou hast hid these things 

from the wise and prudent, 

and hast revealed them unto babes: 

even so, Father; 

for so it seemed good in thy sight. 
— Luke 10:21 (KJV) 


INTRODUCTION 

What need is there for such a course of instruction? 

There are many ways, of course, to forsake the 
faith. The easiest path is simply to embrace the 
obvious path of living in one of the wealthiest societ- 
ies on earth — a society well-known for its “every- 
thing goes” code of moral conduct. 

In other words, most of you readers live in places 
highly reminiscent of the Babylon of Old Testament 
memory. So all you have to do, really, is to acknowl- 
edge the facts. Enjoy your wealth, youth and bodily 
desires to the hilt, and it is guaranteed you will be 
able to forsake the Faith in less time than it took me 
to write this booklet. 

Now if you are this type of reader, quite frankly, 
this course of instruction is not for you. Here, we are 
concerned with a much more high-class method for 
forsaking the faith. This method makes good on the 
promise: If you eat from it, you will be like gods. 

Marx rightly called your method Vulgar bour- 
geois materialism. Furthermore, your overeasy path 
has already been fully described more than twenty 
centuries ago in the opening of the Book of Wisdom. 
If you were to read this book (please don’t!), you 
would find your ancestors boldly making claims for 
your technique, along with some nice thoughts on 
persecuting those who call themselves the sons of 
God and foolishly try to live according to the “old 
ways.” Obviously, we need something somewhat less 
passé than this method, don’t we ? 

So from now on, I will assume that I am dealing 
with the serious reader, one ready and eager for a 
well-respected and modern way to forsake the Faith. 
You have come to the right place! I have devised a 
simple five-step method that works wonders. All you 
have to do is to take one easy step after the other. 
Then, your wordly reputation for piety will grow — 
while your Faith quietly withers away as desired. 

Ready to go? 
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Lesson #1 
CONVINCE YOURSELF THAT YOU ARE BETTER INFORMED 
THAN THE FATHERS 


First, you must convince yourself that you are 
better informed than the Fathers. This is not a 
difficult step at all but since this is the first leg of our 
journey, you must take it seriously. 

Keep telling yourself that your information is 
excellent. After all, it should be quite obvious that 
you, the child of amodern age, know much more than 
some obscure bishopin Anatolia wholived a millenium 
and a half ago. If you feel that your own personal 
information is not quite what it should be, don’t feel 
alone —think of all the knowledge hoarded in today’s 
large universities! Feel secure in the knowledge that 
your own century is so much better-informed about 
“reality” than all preceding ones. 

In my method, I will always give you practical 
examples to study and imitate — a bit of guidance 
from your predecssors. So, here is our first example, 
from the Augsburg Letters. 

First, some historical background. During the 
XVI* century, a number of learned German scholars 
discovered that the truth of Revelation had been tam- 
pered with in the West. This tampering had taken place 
during the so-called Gregorian Reformation in the XI™ 
century, but the German scholars were not aware of 
when the corruption had arisen — only that there was 
a serious discrepancy between what they read in the 
Scriptures and what they saw in the “Church” of which 
they were apart. Consequently, they overreacted to the 
situation, denying the possibility of any living trans- 
mission of the salvific Tradition within the Church and 
limiting (so they thought) the legitimate transmission 
of the Faith to the pen and ink used to copy or print the 
Holy Scriptures. This wholesale denial of living Tradi- 
tion (replacing it with bibliolatry) was the so-called 
Protestant Reformation. 

Some of the German scholars earnestly tried to 
reach out to the Eastern Churches, hoping to find 
there further ammunition for their point of view. The 
Patriarch of Constantinople responded kindly, refer- 
ring them to the writings of the Holy Fathers as proof 
of the living transmission of Tradition within the 
Orthodox churches of the East. Not hearing what 
they sought, the Augsburg scholars soon replied that 
“they were better informed than the Fathers.” Here 
is the exact text of their reply: 

“Even if with earnestness and with grateful 
heart we take advantage of the expositions and 
writing of the God-bearing Fathers, inasmuch 
as they correctly interpret the Scriptures, 


nevertheless, [...] we cannot always follow their 
explanations and interpretations. 

For some of them (and let no friends of the 
Fathers think that we deprecate their great- 
ness), and we say some of them, and, indeed, 
those of the Greek language, were not found 
altogether learned in the Hebrew language. 
Wherefore they did not interpret many pas- 
sages of the Old Testament in the manner in 
which they should have. 

Moreover, with some interpretations of the 
New Testament one could justifiably find fault 
at times. And, Your Holiness, we need not 
wonder about the reason. For although the 
Evangelists and Apostles wrote in Greek, yet 
they did not entirely depart from the Hebrew 
manner of speaking and idiomatic expressions. 
And, indeed, to such a degree that not even they 
who had thoroughly trained their intellect in 
the Greek could understand if they had not also 
learned and studied the Hebrew. 

The Lord in these last days carried back this 
very gift [of renewed linguistic studies —ed.] to 
the Church, so that when we are dealing with 
more obscure verses, we return to the clear 
springs of Hebrew and Greek languages [...] We 
go to those most clear springs of Israel, so that 
we might draw the clearest water, which is 
unmixed with human opinions and traditions, 
and will renew our souls.” 

(Translation from Augsburg and 
Constantinople, by George Mastrantonis) 


Do you see what I was telling you? Getting a 
degree in Hebrew at some German university gives 
you not only wordly prestige, but a very special réle 
in the plan of salvation (so it would seem!) — it 
actually brings people to tell you that “the Lord, in 
these last day, has carried back this very gift of 
knowing Hebrew to the Church.” Don’t you feel 
proud ? Excellent ! 


Lesson #1 
FROM THE NOTES FOR THE INSTRUCTOR 

You will find this step surprisingly easy for most 
people. At this stage, only the most traditional of 
Orthodox Christians are likely to put up aspirited fight. 

Be especially wary of those Orthodox Chris- 
tians, who may confront you with the query: Are we 
wiser or holier than our Fathers ? Make every effort 
toreassure them — No, we donot claim to be wiser 
or holier than the Fathers. We simply claim to have 
broader and better information, that’s all. 
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The ecumenist movement nicely illustrates the 
use of this ploy. Yes, the Fathers were wise; yes, 
they were holy. Yet, they have been unable to 
gather enough unbiased information concerning 
the other side of the question. Thanks to our higher 
learning, we have been able to do just that, and 
we may now safely say that everybody was nice, 
everybody was right. If was all just a matter of 
unfortunate misunderstandings — past misunder- 
standings, that is, since we are now entering a 
wonderful new age when only a handful of out- 
moded and stubborn sectarians will refuse to join 
the new Pentecost... 

(More specifically, arguments such as these 
have been used to excellent effect in convincing 
even those who imagine themselves to be “tradi- 
tionalist” Orthodox Christians that there is no good 
reason for which there may not now be sacramen- 
talcommunion with the descendants of those who 
forsook the Church in favor of self-willed 
Monophysite theology so many centuries ago. The 
task, of course, is made easier by the evident piety 
of so many of these “heretics”, which painfully 
often sharply contrasts with the tendency too of- 
ten found amongst the Orthodox to take the Faith 
and the Church for granted.) 

This ploy may be useful even in the case of very 
strict Orthodox Christians. For instance, | know of a 
priest who has been extremely active in defend- 
ing the faith against all kinds of modernist innova- 
tions. Now for some reason this man decided that 
under no account should blessed Augustine of 
Hippo be counted among the saints of the Ortho- 
dox Church. Of course, it has been pointed out to 
this priest that the Fathers of the IV" Ecumenical 
Council (Chalcedon), of the V'"" Ecumenical Coun- 
cil, St.Photios the Great and many other Fathers all 
quoted Blessed Augustine as a Father, though of 
course not as an infaillible Teacher (there is no 
such thing). 

Now, the priest about whom | am talking is not 
so foolish as to think himself holier or wiser than 
St.Photios the Great. When prompted, however, 
he is quick to claim that he has better information 
than the Patriarch: “There can be no doubt that 
St.Photios had not systematically studied 
Augustine’s writings. He did not know Latin and, at 
best, may have read only summaries or excerpts in 
translation.” 

You see ? Same trick as with ecumenists, and it 
worked with a traditionalist priest too, because of 
pride in his knowledge. But enough of this. Let’s go 
back to the very instructive practical exercise. 


When Protestants decided they would stick to 
paper and ink, rather than follow St.Paul’s advice 
and write the Gospel with the Spirit on hearts of 
flesh and blood, they introduced a fatal flaw into 
their system. For them, linguistic studies were seen 
as a gift from God. But what they really are is a 
human science, riddled with human prejudices. 

Note this point: studying linguistics is never go- 
ing to make one a better Christian, no matter how 
hard he works at if. You may safely encourage 
such studies. 

But mastering the passions, as the Scriptures 
everywhere advocate, is quite a different matter. 
How can you have people forsaking their faith 
under such circumstances ? They are preparing 
themselves to be temples of the Holy Spirit, ready 
to be inscribed with the Gospel by the Spirit of truth, 
ready to be aliving link in the chains of saints which 
passes the salvific tradition unadulterated from 
one generation to the next. Attention to such 
matters is to be avoided at all costs. 

A little pride in one’s linguistic ability is much 
better for us ! 

Oh yes, a last word for this lesson. Is this first step 
inourmethod really foolproof? Not quite. Youmay 
find the rare Orthodox Christian who will insist on an 
argument such as the following: The Lord has 
promised that the gates of Hades shall not prevail 
against the Church. This means that sufficient 
information (not necessarily perfect, but sufficient) 
has been guaranteed to tne Saints that they may 
exercise their wisdom and holiness without leading 
the Church into a permanent state of error. Other- 
wise, the sending of the Spirit of truth at Pentecost 
would have been a sham. 

If you have such an Orthodox Christian in your 
course, at once drop him or her from the program. 
There is almost no chance that such a Christian will 
ever forsake the faith, and it is all too likely that his 
obstinacy may discourage others from pursuing 
your instructions to the end. 


Lesson #2 
CONVINCE YOURSELF THAT YOU ARE BETTER INFORMED 
THAN THE FIRST CHRISTIANS 
This lesson builds on the linguistic skills you have 
acquired in the first lesson. Unfortunately, I have 
lost the exact text of my practical example, but you 
will easily get the general idea. 
First, as usual, some historical background. Since 
many Protestants believe reading the Bible in every- 
day language is soimportant for salvation, it is not so 
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surprising to learn that they have launched very 
ambitious translation programs. One of the best- 
known of these programs is spearheaded by a lin- 
guist named Nida, highly regarded in academiccircles. 

Inabook by Nidaor one ofhis disciples (I have lost 
the exact reference), there is a fascinating discussion. 
It makes an extremely neat distinction, dividing 
what St.Paul wanted to write in one of his Epistles, 
from what he actually wrote, and from what his first 
readers really understood. 

See how powerful our method is! Now you can 
know better than the Apostle himself what his words 
meant to his audience! To achieve this result, remem- 
ber that although Paul “wrote in Greek, yet [he] did not 
entirely depart from the Hebrew manner of speaking 
andidiomatic expressions.” On the other hand, assume 
his public to be unsuspecting lovers of classical Greek. 


Lesson #2 
FROM THE NOTES FOR THE INSTRUCTOR 

You may encounter some fierce opposition 
from Evangelical Christians, quite shocked at the 
thought of denying the legitimacy of the under- 
standing of the very first Christians. Try to show them 
how nice and humanly rewarding such distinctions 
really are. Insist on their pride as linguists, and on 
the need for the most accurate possible transla- 
tion of the Holy Scriptures. 

By the way, if you will allow me fo return for a 
moment to the first lesson — | forgot to tell you that 
“the Hebrew text” of the Old Testament is really a 
redherring, and youmust be prepared to deal with 
the occasional student who may know something 
about it. The only text which survives from Old 
Testament times is the Greek translation made in 
Alexandria, known as the Septuagint. In the days 
of Jesus, this text was unanimously considered by 
the Jews asinspired, andiitis this text which is almost 
invariably cited in the New Testament (when it is 
possible to identify a difference between the He- 
brew and Greek texts). 

The Massoretic text, the current Hebrew text of 
the Old Testament, was devised by synagogal 
Jews after the fall of the Temple —therefore, out- 
side the Revelation of God. This is why, though they 
freely confess the Massoretic text is not without its 
merits, Orthodox Christians give such high rever- 
ence and preference to the Greek version of the 
Old Testament. 

Indeed. modernscholars haveincreasingly used 
the Septuagint as a source for correcting the 
Massoretic text. So it’s best that the whole matter 
remain a well-kept secret. 


Lesson #3 
CONVINCE YOURSELF THAT YOU ARE BETTER INFORMED 
THAN THE APOSTLES 


You are now mastering more and more tech- 
niques, and are well on your way to more complicated 
exercises, like boldly doubting the authority of the 
Apostles themselves. All you need is more practical 
exercise. Let us start once again with St. Paul: 

“Paul’s argumentation would be possible to un- 
derstand if we were to agree with all his starting 
assumptions. But the question really is quite differ- 
ent: can we accept his way of reasoning ? Quite often, 
his way of putting arguments forward, somewhat 
rabbinic, does not provide us with the same degree of 
confidence [in his words and conclusions].” 

This quotation is from O. Kuss, Rémerbrief, 
pp. 232-233, approvingly mentioned by Stanislas 
Lyonnet, SJ., Dean of the Pontifical Biblical Institute 
of Rome, in Le Péché originel, pro manuscripto lec- 
ture notes, Univ. Laval, Québec, 1966. Please note 
that we are now dealing not only with St. Paul’s 
verbal skills — we are now frankly putting on trial 
his social and cultural background. 


Let us now tackle St. James, the brother of the Lord: 

“The type of argumentation used by James 

would no longer convince us today. Basically, it aims 

at manipulating its audience. This model of argu- 

mentation is taken from rhetoric. It corresponds to 

the way human reason was functioning in the pre- 
scientific world.” 

This text is taken from a book published by eleven 
“Biblical scholars” (sic), entitled La lettre de Jacques, 
cahier Evangile 61, Editions du Cerf, Paris, 1987, 
p. 33. Please note what a few well-placed high-sound- 
ing words can achieve. 


As a final exercise, let us challenge the writer of 
one of the four Gospels, St. Matthew: 

“Even if Matthew may have interpreted Jesus in 
this way, there is probably no specialist of the New 
Testament today who would not admit that this 
interpretation is wrong.” 


This text is taken from a book entitled God without 
God, by John A.T. Robinson, Anglican bishop of 
Woolwich, writing in the nineteen sixties. Faced with 
today’s specialists of the New Testament, even the 
writer of a Gospel stands no chance. Remember that! 


Lesson #3 
FROM THE NOTES FOR THE INSTRUCTOR 


Obviously, this lesson is a major turning point in 
the program. Those who master lesson #3 may 
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safely be expected to forsake the faith. Some will 
never take the step, but we have to expect a 
certain failure rate. Insist on how fascinating social 
and cultural analysis can be. All of this is great fun. 

By the way, the exercises are an interesting way 
to get rid of the annoying idea of the special 
authority of the one who is sent. Remember: | send 
you as My Father sends me... To send, in Greek, is 
the word apostello(same root asthe word Apostle). 
So by undoing the authority of a few texts with our 
advanced linguistic insights, by the same token we 
get rid of the whole notion of apostolicity — the 
passing on of authority from generation to genera- 
tion in the Tradition of the Church, which may have 
troubled a few timid souls. 


Lesson #4 
FACING THE SCRIPTURES 


You are now ready to try your hand at the Scrip- 
tures. This not an easy task. The key is always to 
insist on your status as an expert. You will be given 
two in-depth practical exercises. 

Have you ever dreamed of publishing your work 
at the tax-payers’ expense ? This is what Francine 
Campeau, a feminist bent on re-writing the Bible, 
achieved. And such a triumph looks so nice on your 
resumé! But first... some historical background. 

The Victorian world, though outwardly Chris- 
tian, was really devoted to bourgeois values. As a 
result, grave injustice were commited against women. 
For instance, when a man slept with a woman, there 
was no untoward consequence for the man; but as for 
the woman, she was considered a “lost woman” or a 
“public sinner”. The backlash against such injustices 
is called feminism. 

Like all backlashes, feminism is built around a 
strong kernel of truth (Marx also was quite right to 
denounce the abuse and misery of workers under 
bourgeois Victorianism). And like all backlashes, it 
tends to go too far in the opposite direction. But don’t 
give too much thought to that; rather. concentrate on 
our exercise. 

As a beginning, don’t hesitate to make some wild 
statement which asserts your superiority to and 
authority over the reader. For instance: 

“Any sexual desire is only mentioned [in the Bible] 
as a means to procreate sons who will continue the 
family tree” (all quotation from Francine Campeau are 
from her article, “La Bible relue et corrigée”, in La 
Gazette des Femmes, Conseil du statut de la femme, 
Gouvernement du Québec, mars-avril 1991, p. 32-33). 

A beginning such as this will show once and for all 


that you have not read the Song of Songs and don’t 
specially care about such an omission. After all, you 
are a specialist, not bound by such mundane con- 
cerns, aren’t you? Next, try the out-of-context quota- 
tion. This an old trick, but it almost always works. 
Francine Campeau quotes from the opening of the 
book of Esther to “demonstrate how the statement of 
principles fashions female roles”: 

“As soon as our wives hear about the behavior of 
the queen, they will be bold enough to defy their 
husbands and treat them with disrespect in the same 
way that Vashti has treated you. If, then, it please 
Your Majesty, issue a royal proclamation that Vashti 
[...] gives her place as queen to some better woman. 
There is no other way [...] Then every woman will 
treat her husband with proper respect, whether he is 
rich or poor.” 

You may have noticed that the quotation as used 
by Francine Campeau contains an omission. This is 
deliberate — the full quotation would have revealed 
that the persons speaking were not children of Israel, 
but actually Persians and Medes advising their king. 
Far from endorsing the quotation the notion set 
forth, the writer of the Book of Esther wanted to show 
how pitiful and helpless Persian women were, even 
as queens, when compared with the daughters of 
Israel. 

Structurally, the helplessness of Esther as a 
Persian queen is very important to the writer of the 
Book of Esther. Had Persian queens been allowed to 
indulge in all their whims, the victory of Esther over 
the wicked Haman would have been pretty unim- 
pressive. But her helplessness as a Persian role 
model makes the intervention of the Lord of Israel 
the central theme of the Book of Esther. 

See how far a truncated, out-of-context quotation 
can take us? Be bold; it works ! 

Next, Francine Campeau wonders if the Bible 
does not need “rewriting in depth” to fit her feminist 
ideology. She feels that no matter how far you stretch 
the word “translate” you can not reconcile the point 
of view of nomadic Bedouin-like sheep-raisers from 
several millenia ago, with that of late twentieth 
century Montréal urban dwellers. 

Francine Campeau actually has a suggestion for 
rewriting the Old Testament. She has noticed that in 
the ancient Hebrew manuscripts, only the conso- 
nants were written; the vowels were remembered by 
oral tradition. Since Francine Campeau obviously 
does not care for an oral (male) tradition, she sug- 
gests finding new vowels to “eliminate sexism” from 
the text. So what we really need now are not lin- 
guists, but experts at crosswords. 
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When you think that all this material has been 
printed with hard-earned tax-payer’s money, youcan 
only stand in awe at the power of our method! 

Let us keep exploring its possibilities, with the 
following analysis by eleven “Biblical scholars”. This 
is our next practical exercise. 

“Tojustify its point of view, the text [of James] uses 
the authority of the Scriptures. James sees the Scrip- 
tures as normative words, something that cannot be 
discussed. Here he follows the habits that had devel- 
oped in Judaism and had been taken up by the first 
Christian communities. Other parts of the text will 
bring us to describe what social mental representations 
are behind this habit of conceptualizing the Bible as a 
reference text where one can go at will tojustify a point 
of view” (same reference as in lesson #8). 

We have almost reached our goal of entirely 
forsaking the faith. But again, remember, the above 
was published in a highly respected French theologi- 
calreview. The wordly reputation of these “scholars” 
did not suffer in the least. Now let us see what we can 
do with these “social mental conceptualizations”. 

“Categorical judgments and not-to-be-discussed 
orders put the author of the letter vis-a-vis his audi- 
ence in the position of a character enjoying 
unchallengeable authority. We know today that 
greco-roman society, dominated by slavery, implied 
an absolute, unchallengable power of masters over 
slaves. This need had slowly engendered a special 
conception of all social relationships, which were 
eventually seen as relations of submission and domi- 
nation. 

“Those who received James’s letter must have 
been impregnated with this conception of the rela- 
tions between humans. This must have been true too 
of some Christian communities living in the great 
cities of the empire. Christians from Corinth, as we 
noted when we studied the opening of the letter, 
could not escape from this system of dominator/ 
dominated, owner/owned, in their understanding of 
their relationship vis-a-vis the apostles. To enter 
such amental universe, the text of James should thus 
present itself as the words of a chief.” (same source, 
page 28) 

It took eleven “Biblical scholars” to reach such a 
conclusion and to discover that slavery did exist in 
Antiquity. But then, what aresult! Being an Apostle 
sent by Christ can be safely equated with being a 
slave-owner! Who said studying social mental repre- 
sentations was useless ? But the best is to come: 

“Our study has enabled us to better understand 
that the believing word expressed in James’s letter, 
and consequently in all the Bible, is permeated by the 


social mental representations of those days. Thus, we 
are not called to repeat the letter, nor even to actual- 
ize it by taking away everything that is outdated 
from the text. We are called to take into full account 
the distance between this text and ourselves, to 
express Jesus-Christ in words in our language. Ina 
society which is different from that of James, we are 
thus brought to produce our own text, knowing full- 
well that our own text itself is the product of an 
historical period.” (same reference, p. 68) 

Now, do you see how liberated you are? You no 
longer have to worry about consonants and vowels. 
You are called to write your own text, with your own 
words and your own social experience. Away with 
any sense of inferiority to the original writers of the 
Scriptures! 


Lesson #4 
FROM THE NOTES FOR THE INSTRUCTOR 


Aheavy lesson, but we are almosthome. Please 
note the progression: At first, we introduced linguis- 
tics as a necessary bridge over the centuries. Then 
came the idea that not only words change, but 
social realities and mental representations as well. 

Linguistics studies are unable to bridge this gap. 
The only completely satisfactory solution is to write 
the text anew...! 

By the way, this would be a good time for a 
review of the first lesson, concerning the Fathers. At 
the time, we focused on linguistics. But here is a 
practical exercise which addresses social realities 
as well: 

“Christian communities of the lV'" century were 
alive and full of inventions. If we aim simply at 
repeating what the Church of the IV" has lived, as 
if no progress could be made, then we betray that 
Church. If we want to be faithful to the Church of 
the Great Councils, of the famous theologians, of 
the youthfulliturgies, we are invited to look squarely 
at the future, to make plans to build tomorrow’s 
Church — a Church which will live in a conciliar 
way, which will let free theologians freely express 
themselves, which will let local communities dis- 
cover new ways of celebrating the feast of the 
Faith.” (Patrick Jacquemont, “L’essor de |’Eglise, 
les chrétiens du lViéme siécle”, Fétes et saisons, 
March 1981) 

This is an excellent practical exercise. Some 
people may shy away from the implications of 
lesson #4 and wish to fall back to lesson #1 instead. 
They might fall back under the influence of the 
Fathers, even become Orthodox Christians. The 
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Fathers always said “We do not change anything 
that we have received”, but if today’s people can 
be led to believe that what the Fathers actually 
said is “Innovate, innovate!”, so much the better. 


Lesson #5 
FACING JESUS 


The final test. If you are really serious about 
forsaking the faith, you must face the problem of 
Jesus. Not to worry! I have a nice practical exercise 
for that too: 

“We must admit the human grounding of Jesus, 
his concrete humanity with everything that condi- 
tionedit. IfJesus was free from all types of condition- 
ing, he would not be one like us, he would be a 
nobody.” 

(André Rebré, “L’universalisme de Jésus”, 
Masses ouvriéres, January 1983, p. 20) 


So here you are. You are suffering from human 
conditioning, just as Jesus was suffering from human 
conditioning. You even have a major advantage over 
him, for you live in acentury so marvelously aware of 
this conditioning. Therefore, you may correct him... 
decide for yourself (and for others) what he really 
should have said! I promised you that if you would 
follow my method, “you shall be like gods.” A promise 
nicely kept, you must admit. 

If you desire further readings, so as to appear 
more erudite, I warmly recommend two books. Look 
at Jean Grenier’s, l’Esprit d’Orthodoxie (1938) and 
Maurice Montuclar’s, Orthodoxies, Esquisses sur le 
discours idéologique et sur le croire chrétien (1977). 
[English-speaking students will have no difficulty 
whatever in finding satisfactory substitutes... a few 
hours browsing the shelves of the bookstore of any 
theological school — perhaps “Orthodox” ones are 
best of all — will provide you with dozens of fine 
works.] These books, in hundreds of pompous pages, 
tell you what my little method has already so easily 
taught you: there can be no Orthodoxy whatsoever, 
because of the uncertainties of linguistics and the 
effects of social determinism. 


Lesson #5 
FROM THE NoTESs FOR THE INSTRUCTOR 


Congratulations! You made it. | trust you have 
had good success with your class. | must confess 
that the first time | gave this course myself, | was 
faced with one major failure. | still remember the 
finalexam of that student. His argument, despite all 


my best efforts, ran something like this: 

Why are people so afraid of God’s freedom? It is quite 
possible, of course, that the human nature of Christ during His 
earthly life may, up to a point, might have implied a degree 
ignorance. No one, for instance, imagines a six-year old Jesus 
cranking out trigonometric theorems. But ignorance is not the 
same thing as social conditioning. 

Ignorance is the state of not having at one’s disposal 
absolute and full information. Even more than the Fathers, 
Jesus, even in His human nature, always had sufficient informa- 
tion for the situation at hand, according to divine will. But 
sufficient does not mean absolute or full, that’s all — trigonom- 
etry, for instance, was not required. 

Social conditioning means something more profound and 
pervasive. It means to share in the prejudices of one’s social milieu. 
Social conditioning actually degrades our judgment, in such a way 
that we make wrong inferences from the available data. Socially 
inherited racism, for instance, is an example of such conditioning. 

Surely the human nature of Christ was free from such social 
conditioning. How terrible it is to think that there are people who 
dare to call themselves Christians, yet believe that the Lord was 
blinded by social conditioning. The truth is that these people have 
a different religion, the religion of the social sciences (including the 
study of both linguistics and social determinisms). 

Thus they can take a “higher ground” when discussing the 
Fathers, the Holy Scriptures and even Jesus Himself. But this is 
nonsense (or demonic pride, which amounts to the same thing). 

Let us take linguistics first. Surely the Fathers (some of 
whom were the best men and greatest scholars of their age) were 
not silly enough to endow words with some magic meaning. I 
will consider just one example. 

During the Arian controvery, in the IV® century, a lot of 
discussions centered around whether Christ was of a different 
essence from the Father (the Arian point of view), or of a similar 
essence, or of one essence with the Father (the last statement 
being the Orthodox truth, that which had always been known 
and believed by the Church, even though to that time it had not 
been necessary to define it explicitly). St.Basil the Great was an 
Orthodox champion of the truth. He fought hard for the 
adoption of the word homoousios (of one essence) as the best 
embodiment of Orthodox truth on the qeustion. 

Yet, St.Basil wrote toa friend: “The word homoousios will 
stop them (the Arians); but it won’t bind us. For, in truth, God 
is hyperousios (i.e. beyond any human idea of essence).” These 
could be the words of a modern linguist — another illustration 
that there is nothing new under the sun. 

The books you keep quoting (by Grenier and Montuclar), 
he continued to argue, actually aim their guns at a target quite 
alien to the Orthodoxy of St. Basil and the other great Fathers: 
Western scholasticism, with its heavy dose of Aristotelianism, 
i.e. traditional Roman Catholic orthodoxy. But “orthodoxies” 
have nothing to do with Orthodoxy. If scholastic writers were 
slaves to words, why should this matter to us ? 
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Brushing aside all my protestations, he rambled on: So 
much for linguistics. As for social determinisms, let us be 
sensible: if the Son of man is master of the Sabbath, then surely 
He is master of social determinisms too! 

In Christ, in one Person, two wills coexist, the will of the 
Logos, true God from true God, and the will ofa man, true man 
from atrue woman. And this duothelism, i.e. these two wills 
united without confusion nor separation, is not some dusty 
abstraction. Far from it! — It is the very source of my freedom. 

At this point, | was ready to plug my ears... he 
refused to allow me even a moment to try fo turn 
him away from such reasoning, and went on — 

For my salvation would not be freedom if the cross were not 
freely chosen by the divine will of Christ, master of the Sabbath 
and of all determinisms. Otherwise, I would only be left with 
paganism, the impossible and absurd prospect of a “God” 
kneeling in front of Destiny. 

In the ecstasy of his foolishness, he ranted on, 
despite my sputterings — 

Mysalvation would not be freedom ifthe Cross were not freely 
chosen by the human will of Christ. This choice is not just an 
acceptance of the inevitable (which would be no morethanavulgar 
type of stoicism), but rather isa living communion tothe will of the 
Word of God within the very intimacy of the Body of Christ. 

What indeed is my hope of freedom and salvation except 


this goal: a living communion within the Body of Christ 
between my human will, and the will of the Word of God, 
master of all determinisms ? That is, my salvation lies in 
willingness to follow the narrow but royal path He has pio- 
neered for us. 

My friend, if you get somebody like thatin your 
course, the sooner you get rid of him, the better. 
Andabove all, besensible... don’t risk open discus- 
sion amongst your students until you are certain 
you have their temper, knowing that all are seri- 
ously determined to forsake the Faith (for though 
all these lessons are quite easy, some will rouse 
instinctive reactions which may be difficult to over- 
come). And, in the end, it’s wisest to conduct your 
final examinations in privacy... for other students, 
even though you are quite certain they have well 
absorbed all these lessons, to encounter a soul 
such as this, and actually listen to the Truth spoken 
by such a person — a presumed compatriot in 
apostasy at that — could be devastating. You 
yourself, of course, are already sufficiently well- 
formed in the ways of the world, and above all of 
academic respectability, fo be immune to such 
puerile, childish arguments. A crucified God, 
indeed! Good luck with your next class! 


Last THINGS 


When death comes for me 
I will not be surprised, 


having fought the good fight 


yet wishing to see another sunrise. 


When death comes for me 

I hope to be eternally prepared, 
through my faith in Christ Jesus, 
that my soul may be spared. 


— John Constantine Mastor 
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WAR AT THE CROSSROADS 
AN HISTORICAL GUIDE THROUGH THE BALKAN LABYRINTH 
BY Bitt WEINBERG AND Dorit WILSNACK 
BALKAN War Resource Group 


Too readily, we dismiss the events and affairs of 
the world as “not our concern”, as something apart 
from our salvation. But when Our Lord spoke of the 
sheep and the goats, of those who would be welcomed 
at His throne, or turned aside, He spoke above all of 
what used to be known in the West as the “corporal 
works of mercy” — of attempts actually to do some- 
thing about the misery of our brothers and sisters. In 
order to have any notion of what it is we might do, we 
may well profit from some understanding of the 
problem. Such understanding is not gained without 
laying aside our prejudices concerning causes and ef- 
fects and seeking truly tounderstand. While much could 
be added to this sketch, it seems to be carefully drawn to 
promote understanding rather than inflame passion, 
and to draw attention to the historical background 
which underlies the current situation. 


The Balkan region is intensely 
multicultural. Here you will find not 
only different ethnic groups living in 
close proximity, but a point of crossroads 
and clash for some of the world’s major 
religions, cultural influences and eco- 
nomic systems. 

While there have been vicious wars in 
the history of the Balkans, these have taken 
place in the context of manipulation by out- 
side colonial and imperial powers, and the 
self-serving leaders who cater to these forces. 


THE BALKANS 
AS THEATER OF IMPERIAL RIVALRY 

The peoples of the Balkans come from 
Illyrian and Slavic stock. The Illyrians, 
ancestors of the Albanians, were among the earliest 
inhabitants of the region, arriving before the Seventh 
Century BC. They eventually came under the domina- 
tion of the Roman Empire. By the Fourth Century AD, 
the declining Empire was divided into two for reasons of 
administrative expediency. The Western branch of the 
Empire remained based in Rome, while the Eastern 
branch was based in Constantinople (today Istanbul), 
and became known as the Byzantine Empire. While the 
Western branch continued to crumble, the Byzantines 
became more powerful. The border between the two 
empires was drawn right through the Balkans—setting 
the stage for centuries of future conflict. 


The Balkans — 1993 


The Slavs moved into the region from the northin 
the Fifth Century AD, with Slavic tribes developing 
into the nations of Serbia, Croatia, Bosnia, and 
Montenegro (united by the Serbo-Croatian language), 
and Slovenia and Macedonia. Under the feudal 
system, smaller regions within these nations main- 
tained a certain autonomy—such as Dalmatia and 
Slavonia in Croatia, Herzegovina in Bosnia, and 
Kosovo and Vojvodina in Serbia. 

It is noteworthy that the border between the 
Eastern and Western empires corresponds almost 
precisely with that of present-day Serbia and Croatia. 
The power vacuum left by the decline of Rome al- 
lowed Croatia and Slovenia in the north and west to 
maintain a degree ofindependence and sovereignty— 
although pressure from the Magyars in Hungary 
forced them into 
the sphere of in- 
fluence of the 
Germanic pow- 
ers, such as the 
Frankish King- 
dom and later 
the empire of 
Charlemagne. 
The Serbs, mean- 
while, came un- 
der the rule of 
Constantinople. 

The two 
branches of the 
Roman Empire, 
1 of course, devel- 
| oped into the two 
great branches of 
Christianity. Hence, Slovenia and Croatia became 
Roman Catholic, while Serbia and Montenegro be- 
came Eastern Orthodox. Bosnia, aremote and moun- 
tainous region between the two spheres of influence, 
was never effectively under the control of either, but 
developed its own religious heresy with populist and 
anti-authoritarian overtones, known as Bogomilism 
—which the Catholic powers to the north did their 
best to exterminate. Macedonia, at times a part of the 
neighboring Bulgarian Empire, maintained inde- 
pendence from the Byzantine Empire until finally 
falling to Constantinople in 1018. 

An independent Croatia disappeared in the 
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Twelfth Century whenit was finally absorbed by Catholic 
Hungary. Bosnia subsequently fell under Hungarian 
rule. Simultaneously, Serbia emerged as an indepen- 
dent kingdom, eventually annexing Macedonia, as the 
Byzantine Empire began toloseits gripover the Balkans. 

By the Fourteenth Century, the Byzantine Em- 
pire was in rapid decline, besieged by Turkish inva- 
sions from the east. The Turkish (and Islamic) Otto- 
man Empire was established on the ruins of the 
Byzantine Empire, and began to expand into the 
Balkans. The Ottomans succeeded in winning the 
loyalty of Bosnian peasant uprisings against Hun- 
gary. Bosnia was subsequently annexed to the Otto- 
man Empire, and most of the Bogomils, viewing this 
as a liberation from their Catholic oppressors, 
converted to Islam. Those Bosnians who remained 
Catholic became ethnic Croats; those who remained 
Orthodox identified as Serbs. The Muslim Slav ma- 
jority was favored with status and access to land by 
the Ottoman administrators. 

Serbia fell to the Ottomans at the decisive Battle 
of Kosovo in 1389. While many Bosnian peasants 
welcomed the Ottomans, the Serbs, who lost their 
independence to the Turkish conquest, were loathe to 
be once again under Constantinople’s rule. The Battle 
of Kosovo, marking the beginning of five centuries of 
Ottoman rule over Serbia, remains an important 
symbol for Serbian nationalism. 

Beginning in the Sixteenth Century, the Balkans 
were the scene ofa massive power struggle between the 
Islamic Ottoman Empire and the Catholic Hapsburg 
regime in Austria. As the Austrian and Hungarian 
empires merged, Croatia and Slovenia came under the 
control of Vienna, while Serbia, Bosnia and Macedonia 
remained under Turkish control. 

The Austrians encouraged some Serbs to migrate 
to areas of Croatia to form a border militia and fight 
against their own former Turkish masters. These 
Serbs established the Krajina, a semi-autonomous 
martial zone within Croatia. 

Serbs migrated from Kosovo under the Otto- 
mans. Kosovo subsequently became more the do- 
main of ethnic Albanians who, centuries earlier 
pushed into the mountains by the Serbs, accepted 
Islam with Ottoman rule. 


THE EMERGENCE OF NATIONALISM 
After the French Revolution, both nationalism 
and the idea of South Slav, or “Yugoslav,” unity 
began to spread in the Balkans. A movement for 
Serbian independence emerged and, despite violent 
repression by the Ottomans, succeeded in bringing 
about a semi-independent Serbian state by 1830. The 
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following decades saw a steady escalation of violence. 
The Turks attempted to crush nationalist move- 
ments in Macedonia and to take Montenegro, which 
managed to maintain a precarious independence. 
Christian peasants revolted against the Ottomans in 
Bosnia and were aided by Serbia. Bosnia was an- 
nexed by Austria in 1908. The situation escalated 
into open war in 1912, as Greece, Russia and Bul- 
garia closed ranks with Serbia to force the Turks 
from the Balkans altogether in the First Balkan War. 
After achieving this goal, these powers promptly 
started to fight among themselves in a Second Balkan 
War. Russia and Greece, joined by Romania, backed 
Serbia against Bulgaria for control of Macedonia. 

The balance of power had shifted. Serbian na- 
tionalists no longer saw the Hapsburg regime as an 
ally against the Ottomans, but as the remaining 
imperial power standing in the way of a Greater 
Serbia. Serbia started backing a nationalist organi- 
zation known as the Black Hand which was active 
among Serbs in Austro-Hungarian Bosnia and 
Croatia. 

It was allegedly a Black Hand activist who pro- 
vided the spark for World War I by assassinating the 
Austro-Hungarian Archduke Ferdinand at Sarajevo 
in 1914—although lax security during Ferdinand’s 
visit to the Bosnian city led some to speculate that 
Austrian hard-liners wanted him dead to have an 
excuse to make war on Serbia. 

As Austria attacked Serbia, all of Europe was 
plunged into war. The ancient enemies of the Austro- 
Hungarian and Ottoman empiresclosed ranks against 
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Russia, and its ally the United Kingdom, which came 
to Serbia’s aid. Germany lined up with Vienna and 
Constantinople; France with London and Moscow. 
Greece and Romania lined up with Russia and the 
Serbs against Bulgaria and the Turks. Croats and 
Slovenes, conscripted into the Austrian army, were 
pitted against Serbs. 

Russia withdrew from the war as the Bolsheviks 
seized power there, but the United States entered on 
the side of Britain and France. In 1918, the Austro- 
Hungarian and Ottoman empires were defeated and 
finally dismantled. 


FROM THE FIRST YUGOSLAVIA TO WORLD Wak II 

The victorious Allies drew a new map of the 
region. In cooperation with local forces who aspired 
to South Slav unity, the Kingdom of Serbs, Croats 
and Slovenes was created—later renamed Yugosla- 
via—uniting Serbia, Croatia, Slovenia, Montenegro, 
Macedonia, and Bosnia for the first time under a 
common state. The Yugoslav government was built 
on the Serbian monarchy, and seated at the Serbian 
capital of Belgrade. The establishment of a dictator- 
ship by King Alexander in the 1920s further consoli- 
dated Serb power in the new state. 

This “First Yugoslavia” began to fall apart with 
the rise of European fascism in the 1930s. In 1934, 
King Alexander was assassinated by amember of the 
Croatian nationalist group Ustashe, which was be- 
ing backed by Mussolini’s Italy. The Regency ap- 
pointed to rule in place of Alexander’s 10-year old son 
tilted to the Axis with the outbreak of World War II, 
signing a pact with Hitler in 1941. This resulted in 
British support for an uprising against the Regency. 
But the uprising was put down by invading Nazi troops. 

The fascist powers dismantled Yugoslavia. A pro- 
Nazi “independent” Croatian state, including Bosnia, 
was established under the Ustashe, while the Ger- 
man occupation established a smaller puppet statein 
Serbia. Other fascist powers also seized areas of ex- 
Yugoslavia. Italy occupied Montenegro and divided 
Slovenia with Germany. Hungary took part of 
Vojvodina, while Bulgaria annexed Macedonia. 

The Ustashe regime in Croatia established death 
camps and carried out genocide against hundreds of 
thousands of Serbs, Jews and Romani (“Gypsies”). 
The Nazi collaborationist forces in Serbia launched 
violent attacks on Croats while deporting Jews and 
Romani to Auschwitz. 

Nationalist elements in the Serbian military who 
remained loyal to the monarchy formed a guerrilla 
group known as the Chetniks which resisted the Nazi 
occupation, and initially received aid from Britain. 


However, the Allies ultimately threw their support 
behind a Communist guerrilla movement known as 
the Partisans, who remained committed to the idea of 
Yugoslavia, as opposed to Serbian nationalism. 
Perceiving the Partisans as a greater threat, Chetnik 
forces subsequently closed ranks with the Nazi occu- 
pation. Britain air-dropped aid to the Partisans in 
their guerrilla struggle against the Croatian Ustashe, 
the Serbian Chetniks and the fascist occupation forces. 


THE TITO ERA 

In 1944, the Soviet Red Army advanced on 
Belgrade and the Partisans emerged victorious. Their 
Croatian-born leader, Marshal Josip Broz Tito, was 
installed in power. The newly Communist Yugosla- 
via embarked on a program of reconstruction and 
industrialization. Following Tito’s 1948 break with 
Stalin, Yugoslavia maintained independence from 
the Soviet bloc into which the other East European 
Communist regimes were absorbed. 

The Tito government established the Socialist 
Federal Republic of Yugoslavia, consisting of six 
republics (Serbia, Croatia, Slovenia, Bosnia, 
Macedonia and Montenegro) and two autonomous 
regions (Vojvodina and Kosovo). Serbs retained pre- 
dominance in the Communist Party apparatus, the 
police and the leadership of the Yugoslav People’s 
Army (JNA). Based on a fear of invasions from both 
East and West, the JNA had popular support and 
grew to be among the largest of Europe’s armies. 

The Yugoslav defense industry became one of the 
world’s largest. Using the Partisan model, the gov- 
ernment supported an extensive territorial defense 
network of local militias. The arms industry was also 
decentralized, with Bosnia being home to some of the 
most important arms factories. Trade and invest- 
ment for the Yugoslav arms industry poured in from 
both the East and West. US defense giants like 
Lockheed won contracts in Yugoslavia. 

Tito’s system of “self-management” incorporated 
certain capitalist elements and allowed for a larger 
degree of autonomy in the industrial sector than in 
most Communist states. International capital was 
obtained for the development of heavy industry, 
especially metallurgy, in Croatia and Slovenia. The 
International Monetary Fund (IMF) loaned heavily 
in the early 1960s. In the effort to transform a 
peasant economy into an industrial power, Yugosla- 
via racked up a $20 billion foreign debt—a figure 
comparable to many Third World nations. 

While Yugoslavia became the most open of the 
Communist nations, there was still significant 
repression. Tito kept the lid on discussion of national 
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problems and legitimate dissent as well as the hatreds 
that were left smoldering after World War II. Any 
expression of nationalist sentiment was completely 
forbidden. Nevertheless, demands for autonomy 
continued to surface among the various ethnic and 
religious communities. Kosovo Albanians staged 
demonstrations in 1968, as student demonstrations 
for more democracy were met with arrests in Belgrade. 
In the “Croatian Spring” of the early 1970s, the 
republic’s Communist Party began moving towards 
autonomy from Belgrade—prompting Tito to unleash 
a purge. However, the crisis also prompted Tito to 
unveil a new Constitution instating a high level of 
decentralization in nearly all areas except foreign 
military policy. The Constitution also established a 
rotating federal presidency among the republics, to 
take effect after Tito’s death. 

In the late 1970s, the IMF started to call in its 
loans. Following Tito’s death in 1980, Yugoslavia fell 
into dramatic economic decline as IMF payment 
plans imposed austerity on workers. 

Wealthier Slovenia and Croatia began to feel 
increasingly resentful of the poorer regions of Serbia, 
Montenegro and Macedonia. 

New grassroots movements against militarism 
and nuclear power, especially in Slovenia and Croatia, 
were among those calling for a looser Yugoslav con- 
federation. But such initiatives were blocked by the 
JNA. 
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YUGOSLAVIA SELF-DESTRUCTS 

In1986, word surfaced ofa secret “memorandum” 
written by the Serbian Academy of Arts and Sci- 
ences, delineating a plan for a Greater Serbia. 

In 1987 banking official Slobodan Milosevic and 
his League of Communists of Serbia launched a 
populist campaign which exploited both class resent- 
ment against bureaucratic elites and Serbian fears of 
Albanian demographic dominance in Kosovo. Serbian 
nationalist sentiments were stirred up, using the 
1389 Battle of Kosovo as a rallying cry. Although 
Albanians made up 90% of the Kosovo population by 
this point, that did not dispel Serbian claims to the 
region. The campaign led to Milosevic’s election as 
Serbian president. The JNA, with a largely Serb 
officer corps, closed ranks with Milosevic. 

A period of extreme repression in Kosovo fol- 
lowed, with troops sent in to crush a miner’s strike, 
and the abolition of Kosovo’s autonomy in 1989. 
Opposition protesters in Belgrade also met violent 
repression. The Kosovo Albanians survived the large- 
scale firing of their teachers and government work- 
ers by setting up a parallel underground society of 
schools, medical clinics and other civic agencies. The 
Serbian treatment of Albanians evoked disgust in 
the northern republics, especially Slovenia. 

As the Titoist prohibition on espousing national- 
ism was lifted, nationalist parties emerged in each of 
the republics, while the Yugoslav Communist Party 
fell apart, surviving only as Serbia’s ruling party. 
The federal structure ceased to function. 

In 1990, a new deal with the IMF imposed eco- 
nomic “shock therapy”, freezing wages and dramati- 
cally cutting back such basic services as energy and 
transportation. 

The 1990 elections were marked by populist cam- 
paigns in each republic which solidified the growth of 
nationalist forces and highlighted ethnic grievances. 
The Croatian Democratic Union’s Franjo Tudjman, a 


] veteran of the Partisans who had been briefly impris- 


oned under Tito for espousing Croatian nationalism, 
won 67% of the vote. The CDU victory stirred fears 
among Croatia’s Serbs, as the party refused to dis- 
avow Croatia’s Ustashe past. This stance proved 
helpful to Milosevic in Serbia as he used his nation- 
alist program to outmaneuver student and intellec- 
tual opposition. 

A December 1990 plebiscite in Slovenia went 
overwhelmingly for secession. A similar referendum 
was won in Croatia in the spring. Fears of Croatian 
independence were inflamed in Croatia’s Serb en- 
claves such as the Krajina after the new Croatian 
state adopted a flag and crest which had been used by 
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the Ustashe, although they had ancient roots in Croatian 
history. 

In March1991, Serbs attempted to block the ascen- 
dancy of a Croatian to the Yugoslav presidency. 

In June 1991, US Secretary of State James Baker 
visited Belgrade, warning of the “dangers of disintegra- 
tion” and urging that Yugoslavia maintain “territorial 
integrity.” Belgrade took this as a “green light” to use 
force to halt secession. Meanwhile, Germany, with 
substantial investments in Slovenia and Croatia, was 
urging the European Community to recognize the 
republics. 

One week later, when Croatia and Slovenia de- 
clared independence, JNA tanks and troops invaded 
Slovenia—and met strong resistance by the Slovene 
territorial defense forces. After ten days of war, the 
international community helped negotiate a cease-fire 
and a 3-month moratorium on Slovenia’s secession. By 
the time the moratorium had expired, the JNA had 
pulled out. 


War IN CROATIA AND BOSNIA 

But violent skirmishes in Croatia escalated through- 
out the summer. The Serbs in the Krajina declared their 
own independence and backed their claim up with JNA 
support and arms. The JNA invaded eastern Croatia and 
began a bombardment of Dubrovnik and other Croatian 
coastal cities. 

In Serbia, there was substantial support for this war 
against Croatia. Many Serbs believed the government- 
controlled media and feared both the Croats and, by 
extension, the Germans. 

The European Community tried to mediate the con- 
flict ata September 1991 peace conference in The Hague, 
but the sticking point was Serbia’s demand that Serbs in 
any seceding republic had the option to remain in the 
rump Yugoslavia. While The Hague was in deadlock, the 
fighting in Croatia intensified. Fourteen cease-fires were 
implemented and failed until February 1992, when UN 
Special Envoy Cyrus Vance brokered one which included 
the presence of UN peace-keeping forces. An arms em- 
bargo against all republics failed to stop the fighting, and 
some say it further solidified the Serbs’ power since they 
had large stockpiles of weapons. In June 1992, the UN 
began an economic embargo against Serbia. 

Under German pressure, the European Community 
recognized thetwo new independent republicsin December 
1991. Serbian controlled regions of Croatia in the Krajina 
and Slavonia continued to maintain autonomy which was 
not recognized by Zagreb, but backed by force of arms. 

The future for Bosnia was less clear. Bosnia’s cultural 
diversity (45% Muslim Slav, 33% Serb and 18% Croat) 
was both an asset and a source of tension, as the various 
groups tried to negotiate a peaceful settlement of their 
differences. The Bosnians had initially declared their 
desire to remain in a loose Yugoslav confederation. But 
faced with secession by the two republics to the north, they 


were compelled to hold a referendum of their own in 
February 1992. This halted all other negotiations, and 
strengthened a strategic alliance between Bosnia’s Mus- 
lims and Croats against the Serbs, who tried to stop the 
vote and then boycotted it. The vote went for secession. 

The Bosnian elections had brought to power Alija 
Izetbegovic from the Muslim Party of Democratic Action, 
a former dissident who had been imprisoned in 1983 for 
writing an Islamic Declaration outlining his ideas about 
Muslim nationalism. The Milosevic regime used this 
background to convince Bosnian Serbs that the Bosnian 
government wasa fundamentalist Islamic power bent on 
massacring Serbs in a holy war—although lzetbegovic 
had built a multi-ethnic coalition government. 

By April 1992, the fighting in Bosnia had begun. 
With support from Serbia, Bosnian Serbs formed their 
own government and military under the command of 
poet and psychiatrist Radovan Karadzic. Karadzic’s forces 
sought to cut a corridor though northern Bosnia to 
connect Serbia with the Serb-controlled areas of Croatia. 
They attempted to create ethnically homogeneous zones 
which could be more easily administered by nationalist 
interests, eventually gaining control of some 70% of 
Bosnian territory. The expulsion of non-Serbs from areas 
under their control drew international protest, as didthe 
discovery ofrape camps allegedly run by Serbtroops. The 
Bosnian government maintained control only ofSarajevo 
and a few other besieged towns. 

Bosnian Serb troops in the JNA were integrated into 
Karadzic’s military command, and continued to receive 
support from Belgrade. Zagreb-backed Bosnian Croat 
forces under Mate Boban closed ranks with the besieged 
Bosnian government against Karadzic’s forces. 

The UN attempted to broker a cease fire in Bosnia, 
asking the warring parties to sign the Peace Plan devel- 
oped by UN negotiators Cyrus Vance and Lord David 
Owen, dividing Bosnia into10 semi-autonomous regions. 
The plan won the grudging agreement of the Bosnian 
government and Croat forces, but not the Bosnian Serbs, 
who defeated it at their self-appointed Parliament. ‘The 
search for a negotiated solution continues, but there is 
great cynicism that any agreements signed in New York 
will have much meaning to the fighters on the ground. 

1 January 1998, fighting broke out between Croats 
and Serbs in Croatia, a reminder that the presence of UN 
troops has brought little movement toward a political 
settlement. In March, Bosnian Croat forces also began 
attacking Muslim towns with an eye tostaking aclaim 
before the Peace Plan is in effect, leading many Mus- 
lims to suspect a Serb-Croat plot to divide Bosnia. In 
early May, economicsanctions were tightened on Serbia, 
and the world community was looking seriously at the 
options of lifting the arms embargo for the Bosnians or 
launching military intervention. 

Yugoslavia now consists only of Serbia and 
Montenegro. Macedonia has gained UN recognition, 
although Serbian hard-liners protest this as a betrayal. 
In 1992, Kosovo Albanians went to the polls in their 
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living rooms and elected a parliament to lead their 
parallel underground government, but held back from 
declaring themselves an independent state. 

Slobodan Milosevic, his Serbian nationalist party 
now known as the Socialist Party, faces opposition both 
from marginalized anti-war dissidents and from the 
ultra-nationalism of Vojaslav Seselj’s Radical Party, 
which controls seats in the federal Parliament. Serbian 
moderates placed their hopes in Serbian-American 
pharmaceutical magnate Milan Panic’s 1992 bid for the 
Serbian presidency—but Milosevic won. Panic had been 
installed as Yugoslavia’s prime minister in July 1992, 
but was unableto come to terms with Yugoslav President 
Dobrica Cosic, a Milosevic ally and presumed author of 
the 1986 “secret memorandum.” After Panic’s presiden- 
tial bid was defeated, Parliament hard-liners also instru- 
mented his ouster as Yugoslav prime minister. In June 
1993, the Parliament ousted Cosic himself—apparently 
because ofhis support for the Vance-Owen plan. Milosevic 
and the Radical Party closed ranks, while moderate 
politicians came under violent attack. 

In Croatia, the hard-line opposition of Dobroslav 
Paraga represents a more strident nationalism than 
Tudjman (and, like Serbia’s Ses]j, is linked to extremist 
paramilitary groups in Bosnia). Anti-war opposition 
also exists in Croatia. 


DANGERS OF A WIDER WAR 

Any consideration of outside military intervention 
to stop the current war must take the geopolitical 
context into account. The rival interests of Turkey, 
Bulgaria, Romania, Greece, Russia and other regional 
powers could trigger a wider war, as they did during the 
shifting alliances at the turn of the century. 

The looming conflicts in Kosovo and Macedonia 
hold the greatest threat of the war spreading beyond 
the former Yugoslav republics. Intensified persecution 
of the Albanian majority in Kosovo or the large and 
growing Albanian minority in Macedonia could lead to 
intervention by Albania. Albania is militarily weak and 
emerging from a chaotic transition from Communism, 
but could find an ally in Turkey, where the Motherland 
Party of recently-deceased strongman Turgut Ozal is 
pressing for a greater Turkish role as protector of 
Balkan Muslim groups such asthe Bosnians and Albanians. 

Turkey’s long rivalry with Greece also comes into 
play. Like Serbia, Greece has an interest in blocking 
Macedonia’s emergence as an independent nation— 
because of what that would imply for the bordering 
region in northern Greece of the same name. Greece is 
already suspected of being a clandestine arms conduit 
to Serbia. A Macedonian conflict could escalate Turkish- 
Greek tensions and lead to a breach within NATO, since 
both states are members. 

There are elements in the militaries of other East- 
ern Orthodox powers who favor assistance to the Serbs— 
especially Romania and Russia. Foreign intervention 
against the Serbs wouldstrengthen the hand of Russian 
President Boris Yeltsin’s hard-line opposition. 

Bulgaria, however, has long historical ties to 


Macedonia. Although Bulgaria is Orthodox, and has at 
times persecuted its own Turkish minority, many see 
the potential for a Turkish-Bulgarian alliance against 
Serbia, Greece and possibly other Orthodox powers, 
mirroring the alliances of the Second Balkan War and 
World War I. Hungary, which borders the Serbian prov- 
ince of Vojvodina, with a large Hungarian minority, 
could also be drawn into an alliance against the Serbs. 

Awider Balkan War would have serious implications 
for the Middle East and the vast, unstable area of post- 
Soviet Central Asia. There is the potential for the Balkan 
War to Turkey’s west and the Kurdish insurgency in 
Turkey’s east to merge as alliances divide the region. The 
war between the former Soviet republics of Armenia and 
Azerbaijan could be drawn into rival alliances, given 
Turkey’s history of persecution against its own Arme- 
nian minority. Historical, ethnic and religious ties with 
Turkey as well as fear of Russian nationalism could pull 
the oil-rich republics of Kazakhstan, Uzbekistan and 
Turkmenistan into a Turkish alliance. 

The notion of a Balkan conflict prompting milita- 
rists to seize power in Russia is especially chilling, as it 
carries the threat of renewed tensions with the West— 
and perhaps a return to the nuclear brinkmanship of 
the Cold War era. 


NEVER AGAIN? 

Wars are often followed by waves of public senti- 
ment that such carnage must never happen again. But 
wars do happen again, frequently in the same places. 
The war in the Balkans is usually portrayed in the 
media as part of a never-ending conflict among ethnic 
groups. History shows, however, that these conflicts are 
the result of pressures from more powerful nations and 
manipulation by the local leaders who do their bidding. 

Ifthe international community, either at the level of 
nation-states or citizen initiatives, truly wants to pro- 
mote peace, an understanding of Balkan history must 
inform and guide any action we take. Otherwise, it is 
likely that the cycles of violent conflict in the region will 
continue to spiral. 

June 1993 
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THE STRUGGLE HAS ONLY JUST BEGUN 


WHAT THE NEWSPAPERS Don’t TELL US 


ABOUT EVENTS IN RUSSIA 


Your Eminence, Most Reverend and Holy Master! 

A report for your information concerning the terrible trials 
which have overtaken us. 

I have written you more than once about how lies, slanders 
and threats have been swirling around our Oboyan parish over 
the past two years. Functionaries of the Patriarchate — the 
local bishops Juvenal and John, through the organs of the mass 
media which are obedient to them, have been slandering us, in 
every way possible, especially emphasizing our supposed lack of 
patriotism for having, if one would believe them, made our- 
selves subject to America! As you will remember, a year anda 
halfago,on 31 December 1991, Juvenal personally, with priests 
and a group of veterans of the Afghanistan War, broke the locks 
off the church and burst in. At that time also people were 
beaten, and I addressed to the authorities a request that they 
stop the culprit before he resorted to even cruder applications 
of force. The parish submitted a report to the public prosecutor 
concerning this instance of brigandage, but nothing changed, 
and no one was punished or given a warning. In more recent 
times things reached such a point that in a radio broadcast 
Juvenal threatened that blood would be spilt ifthe parishioners 
did not turn the church over to him. They dragged us into court, 
where no one listened to us; they would not even allow our 
attorney to speak. The judges’ decision was that we had to give 
the church to Juvenal. But how this was to be accomplished in 
practice no one knew. How should they go about convincing 
thousands of people to leave their own church and go some place 
else, no one knew where? Court functionaries arrived, but the 
people would not permit them to seal the church. For two years 
the people kept watch day and night in the church. All through- 
out these two years constant mockery was hurled at us. Yet 
despite everything we served the liturgy every day. We did not 
involve ourselves in any scandalous behavior. The Patriarchate 
served in another church, but their services were attended by 
almost no one: this Juvenal and his supporters could not bear. 

And so, on the night of 11-12 August 1993, between 3-4:00 
AM, a group of Special Forces (approximately 50 strong), 
together with court functionaries, forced their way into the 
churchyard. They broke through the outer doors of the church. 
Having subdued the elderly women and one child who were 
spending the night in the church by gassing them, they dragged 
them out of the church. They drove from the lodge the Priest 
Roman Shul’ga. Mrs. Kasyanova, the elderly treasurer of the 
church, a veteran of World War II, who had been awarded a 
medal, they dragged from the cot on which she was resting and 
forced outdoors. Another elderly invalid, who had come from 
Murmansk, they cast out into the street with her wheel-chair. 
They shut up the church and sealed it. But as later became 
plain, this was only a provocation. Observers were left in the 
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lodge to photograph what the parishio- 
ners would do next. 

In the morning, the people removed 
the locks which had been placed on the 
doors by the aggressors, and Fr. Roman 
began the divine service at the usual time. 
In accordance with God’s providence, I 
was not in the church at that time; I had 
taken a day off to do things around the 
house. This was fortunate because at night 
they had been searching for “the monk”. 
I arrived at the church at about 10:00 AM. 
There were two hundred parishioners in 
the churchyard — some were weeping, 
some were upset, all were extremely 
worked up. Suddenly someone cried out 
“They're coming again!!!” Several trans- 
ports filled with Special Forces personnel 
pulled up (we later reckoned that they 
were more than 200 in number). No one 
said anything; no warning was given: as I 
watched they immediately began to leap 
over the fence, looking like wild beasts in 
their helmets, bullet-proof vests, shields 
and clubs. The people moved forward. The 
armed forces, young men in the flower of 
their manhood, wielded their clubs with 
swinging blows and spread their gas about, 


paying no heed to the fact that they were assault- 
ing children, old ladies and women. It was like a 
nightmare. I will remember the terrible sight 
until my dying day! In a matter of minutes they 
had cast the injured people out of the church- 
yard. They tore open the doors of the church, 
where the faithful had concealed themselves. 
Thank God, the liturgy was already over. Again 
they broke through the doors, again they dragged 
the people out by the hair and beat them. They 
pulled out Fr. Roman’s beard, beat him with 
clubs on the arms, and then kept him until 
nightfall in the militia headquarters. Also beaten 
were V. I. Maltseva, Z. M. Dmitrieva, 
M.A. Arnautov, M.E. Putikova, A.V. Kara- 
chevtseva, Roman Zhirnov, V.M. Devkova, 
G. Volokitina and her son Igor, T.P. Chal’tseva, 
M. E. Mikhailova, Voloshina, a veteran of World 
War II and a former prison-camp inmate, A. 
Popova, A. Eskova, M. A. Demina. Schema-nun 
Susanna and the nun Seraphima were overcome 
by gas. Many of those attacked had to be admitted 
to the hospital; the ambulance was summoned to 
the church several times. Now the militia are 
going to the hospital and threatening the person- 
nel there with reprisals if they do not cover up 
what happened. All of this is so monstrous, so 
savage, so barbaric, that it is difficult to compre- 
hend. Let no one have the least doubt that what 
I have written is the truth: I raise my hand to the 
Almighty and just Judge and testify that I have 
written the truth. 

That very day the people declared a hunger 
strike outside the church. They are keeping watch 
by the church, and on Sunday we served in the 
street, by the church’s wall. If we are still alive, 
we will serve again in the street on the feast of the 
Holy Transfiguration. The aggressors have spread 
the false accusation that the Special Forces had 
been pelted with stones by the people. Now, as 
the newspapers are saying, an investigation will 
be conducted. Often, the militia roust parishio- 
ners out of their homes at night for interrogation, 
trying to break their will. An additional compli- 
cation has been imposed upon myself, Fr. Roman 
and the more active parishioners: we have had 
our telephone service cut off. 

Holy Master! We do not know how this perse- 
cution will turn out. But I want everyone to know 
that by this terrible war against defenseless 
people the Moscow Patriarchate has shown its 
true, bestial face. Archbishop Juvenal (Tarasov) 
of Kursk & Ryl’skis personally guilty of what has 


transpired. I ask Your Eminence to bring this to the 
attention of the government of your country, the interna- 
tional organizations concerned with human rights viola- . 
tions, and through our bishops to the governments of 
other countries, and to inform them of what has taken 
place. We are asking for protection. Everything I have 
written describes a blatant violation of basic human 
rights. We are an officially registered community, yet not 
only do they not permit us to pray, but they beat us ina 
savage manner. 

I ask your holy prayers and blessing. 


3/16 August 1993 
Your Eminence’s humble servant, 
Archimandrite Joasaph (Shibaev) 


To THE LEADERSHIP OF THE UNITED NATIONS 
FROM THE INHABITANTS OF THE CITY OF OBOYAN, 
PROVINCE OF Kursk, RUSSIA 


We, the Orthodox Christian believers resident in the 
city of Oboyan, Province of Kursk, are appealing to the 
world community, the United Nations, with a request for 
the defense of our freedom of conscience, our human 
rights, which are being violated in the city of Oboyan in 
an extremely crude and cynical way. 

Two years ago, our community, because of the im- 
measurable crudeness and extortion of Archbishop 
Juvenal (Spyridon Tarasov) of Kursk, went over to the 
jurisdiction of the Synod of Bishops of the Russian Ortho- 
dox Church Abroad. The community made this move in 
its entirety, together with its priest and church building. 
We prayed in our church without disturbing anyone. 

Immediately, through organs of the mass media 
which were obedient to him, Juvenal began to pour forth 
torrents of slander and deceit against our community: he 
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called us sectarians, Catholics; he accused us of 
having sold ourselves.to America for money; and, 
what is particularly horrible for our people, he said 
we had betrayed our Faith. During a radio broadcast, 
he referred to the parishioners as drunkards, people 
who were spiritually sick. Many times we asked the 
organs of mass media to permit us to speak the truth 
about ourselves, yet not once did they allow us to 
speak over the radio or publish in the press. The local 
authorities, and especially the provincial authori- 
ties, have oppressed us in every way possible. Last 
year, in order to obtain the legal registration which 
we have been refused, a hunger strike was organized, 
as a result of which five people had to be admitted to 
the hospital. Only as a result of this hunger strike did 
they register us. On December 31st, 1992, Juvenal, 
with a group of priests including A. Eregoi, V. Didenko, 
O. Kobtso, L. Konstantinov, and others, with the 
support of veterans of the Afghanistan War from the 
organization “Shuravi” in Kursk, broke down the 
doors of our church early in the morning, pried the 
locks from the doors, and burst into the church. 
Assembling in haste, the people evicted the aggres- 
sors from the church, but Juvenal and his henchmen 
beat many of the parishioners without mercy. We 
submitted a statement about this attack to the public 
prosecutor of the city of Khripinsk, but he declined to 
investigate, and none of the perpetrators of this 
crime were ever punished or warned. 

After this unsuccessful attempt to seize our 
church, Juvenal began to try to wear us down with 
court cases, hoping to wrest the church from usin this 
way. During the litigation, the judges — former 
Communists—of course supported the pro-Communist 
Moscow Patriarchate and Juvenal. They merely mocked 
us during the trials, refused our attorney any opportu- 
nity tospeak, and summoned the militia to threaten us. 
The judges awarded our church to Juvenal. But how to 
do this practically, how to convince thousands of pa- 
rishioners to leave our church, which was built by their 
fathers and grandfathers, and which they themselves 
had adorned? To this there was no answer. Officers of 
the court arrived; many times they brought along with 
themselves units of the Special Forces to augment the 
militia, but the people would not surrender their church. 
We saw how malice increased against us for our stead- 
fast defense ofour church. Our parishioners kept watch by 
turns in the church, day and night, over the course of two 
years. During this time, we repeatedly appealed to the 
authorities in Moscow for protection. Various committees 
came, which inspected everything, asked questions, ex- 
pressed their sympathy with us, promised help; but they 
departed, andeverythingremainedasbefore. AndJuvenal 


intensified his persecution against us. Later, he was to 
threaten openly, over the radio, that ifthe church was not 
surrendered to him, blood would flow! 

On so, finally, on the night of 11-12 August, a group 
of Special Forces (50 men) with court functionaries, 
penetrated the defenses of the church between 3-4:00 
A.M. They broke through the outer doors of the church. 
They gassed the elderly women and one boy who were 
keeping watch within the church and dragged them out 
of the church. They did the same to the priest Roman 
Shul’ga, who was spending the night in the church. The 
church treasurer, an elderly woman named Olga Kasya- 
nova, a veteran of World War II, who had been awarded 
the Order of the Patriotic War, they dragged from the 
cot where she was resting, refusing to allow her to 
gather her possessions together. Anotherelderly woman, 
an invalid, they carted out of the church in her wheel- 
chair and cast into the street. A seven-year old girl, who 
was spending the night in church with her grand- 
mother, was dragged out ofchurch by the hair bya court 
functionary. After this, they shut and sealed the church. 

In the morning, the people, upset by the events of 
the previous night, re-opened the church and began the 
liturgy at the usual time (in our church we have long 
celebrated the liturgy on a daily basis). At 10:00 AM, 
when the service in church was nearing its conclusion, 
several transports containing Special Forces personnel 
arrived. Arrayed in helmets, bullet-proof vests, and 
carrying shields and billy-clubs, they seemed more like 
wild beasts than men, and began to rush through the 
fence toward the church. The people moved to stop 
them, but these trained killers began to beat everyone 
mercilessly —elderly ladies, women, children — and to 
fire gas at them from tanks they carried. In a very short 
time, they cleared the beaten people from the church 
grounds, and then drove the worshipers from the 
church. They beat the Priest Roman Shul’ga; they beat 
him on the arms with their clubs and pulled out his 
beard. Then they took him to the militia and kept him 
under arrest until night. Among those beaten were: E.I. 
Maltseva, Z. M. Dmitrieva, M. A. Arnautov, M. E. 
Putnikova, A. V. Karachevtseva, Roman Zhirkov, V. M. 
Levkova, G. Volokitina and her 12-year old son Igor, 
T.P. Chaltseva, M. E. Mikhailova, and P. Voloshina, a 
veteran of the War and former prison-camp inmate. 
The nun Susanna and the nun Seraphim, anda parish- 
ioner named Yakunina were overcome by gas. Several 
of those attacked had to be taken to the hospital by 
ambulance. This horrible event took place with the 
approbation and even with the participation of the local 
authorities—the Chiefof Administration I. A. Voronov, 
his deputy, Polyansky, the President of the Lesser 
Council V. L. Shakov. And Bogdanoyv, the chief of the 
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city militia, took part personally in the night attack 
upon the church. 

At the present time the church is guarded by 
Special Forces personnel, but thousands of parishio- 
ners are praying in the street. There are four churches 
in the city, yet there is no room for us in any of them, 
despite the fact that two churches are not being used for 
services and are in dilapidated condition. We are now 
keeping watch by our church’s walls day and night. The 
unbelieving Special Forces are blatantly defiling it — 
smoking in church, coming out on the porch to scream 
“Bring me a woman!” Atnight they remove things from 
the church — most probably the church’s possessions. 

We have declared an indefinite hunger strike as a 
mark of protest against the bestial treatment to which 
we have been subjected, against the crude violation of 
our human right, our religious rights. It is better to die 


than to witness this blasphemy. Why have they beaten 
us? Why have they gassed us? Why do they mock and 
defile our church before our very eyes? Because we believe 
in God and do not wish to have anything to do with the 
Moscow Patriarchate, which has sold itself to the 
Communists and uses Communist terrorist methods. 
We are appealing to the worldwide community: for the 
sake of all that is holy, help us, defend our human rights! 
Send a committee to verify everything we have 
written. This beating of innocent, defenseless old 
women and children should not be allowed to pass 
unremarked. Help us regain the church which has 
been taken away from us. 
Archimandrite Joasaph Shibayev 
Rector of Holy Trinity Church, in Oboyan 
Priest Roman Shul’ga 
Deacon Andrei Logachev 


Concerning the Orthodox Study Bible— 


Letter addressed to Bishop Nicholas, 
Carpatho-Russian Orthodox 
Greek Catholic Diocese of the USA: 


Your Grace, 

Reference is made to your letter of July, 1993, in 
which you urge the faithful of the Diocese to purchase 
the new Crthodox Study Bible. 

As you are undoubtedly aware, the Antiochian 
Orthodox Church (the prime mover in this project) has 
received into its bosom — and continues to receive — 
many Evangelical Protestant groups. As is the case with 
most non-Catholic Christians, devotion to the Holy 
Theotokos is not a part of the religious practice of 
Protestantism. 

Now, I wonder: Why do the daily Morning and 
Evening Prayers contained within the Orthodox Study 
Bible not contain any prayers to the Mother of God? 

Are all the Orthodox bishops on the overview com- 
mittee, who have the responsibility for the transmis- 
sion of the Faith in all its purity, unaware that devotions 
to the Holy Virgin have been abandoned? 

If you need to hide God's Masterpiece as the price 
of Harvest 2000, it is a poor trade. The only ‘harvest’ 
in 2000 AD will be the weeds of closet Protestantism in 
Orthodox drag. 

Thanking you for your thoughtful consideration to 
my letter, I am, 

Respectfully yours in Christ, 
Father Valerian Kanabaj, priest 


Saint Benedict Russian Orthodox Church 


Dear Brothers and Sisters in Christ: 

Founded in 1983 under the Diocese of Chicago of the 
Russian Orthodox Church Outside of Russia by a small 
group of Orthodox Christians to serve the spiritual needs 
of those who seek traditional Orthodox values, our small 
group of less than thirty souls has been able to purchase 
property and obtain a loan to build a temple for a perma- 
nent church home. 

In 1989 our lender went out of business, leaving us 
with unpaid bills and judgements against us as a result of 
their default. Through the generosity of many, we were 
able to avoid foreclosure and continue construction, but 
no lender has been willing to extend a new loan because 
of our small size and the difficulty of the economic condi- 
tions. We continue to hold Divine Service in a rented store- 
front chapel. We have been frugal in construction costs, 
buying materials at minimum cost and performing much 
of the labor ourselves. In spite of all this, we have been 
unable to complete the temple. Our contractor's estimate 
for completion is $18,000, an unobtainable goal for our 
small congregation... and at the same time less than the 
cost of many new automobiles sold in this country today. 

Therefore we are appealing to our brothers and sisters 
in the Faith to help us meet this goal and complete the 
temple in atimely fashion. We pray that you will be able 
to help us, and that God will richly reward you for your 
prayers and generosity. 

Sincerely yours in Christ our Savior, 

Fr. Anthony Nelson 

and the trustees 

of St. Benedict Russian Orthodox Church 
3900 Jones Blvd.; Oklahoma City, OK 73135 
405/787-6313 
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Journey to Mount Athos 
by Thomas Roach 


Sometimes wild dreams turnintoreality... and some- 
times the reality turns out to be more than we 
bargained for. Such, it seems, was the experience of 
Thomas, whose journey began somewhat casually, 
but led him to a deeper understanding of the holy 
Orthodox Faith... an understanding which made 
him somewhat reticent about sharing this diary-in- 
progress. Often, as we grow, we become a bit sheep- 
ish about where we have been, even fearing that if we 
are honest we may mislead others, tempting them to 
accept things which should not be accepted (and from 
which we ourselves have turned away), to confuse 
Truth with truths... who knows. But such fears arise 
inevitably from a certain lack of trust in the Lord 


Who has guided us into His way in spite of ourselves 
(and why should He not just as well guide others!?), 
and, inevitably, from a bit too much confidence in 
ourselves as we have become... in our new-found 
wisdom passing judgement upon where we have 
been. But the Lord is wiser than we, and can guide 
others with our experience — and mishaps — (even 
using our own weakness to His own purposes), where 
we ourselves might be but useless blind guides. 
Perhaps Tom’s account of his journey, both in its 
more seriously spiritual, and less profound but nev- 
ertheless illuminating worldly aspects, will serve the 
Lord’s purposes for some. It will appear serially over 
several issues. 


God writes straight 
with crooked lines. 
— Portuguese proverb 


TOWARD THE HoLy MounrTAIN 


When I was a young man, my mother gave mea 
small wooden cross. For years it rattled around in 
glove compartments, dresser drawers and jewelry 
boxes before it was stolen in 1981, along with some 
power tools, my Meridian amplifier, and my B&W 
802 speakers. The cross was the only irreplaceable 
item that I lost in the burglary; a year later, when I 
saw a black jewelry box in a second-hand shop, I 
wondered if it were mine, and even if it might still 
contain the cross. Of course, I realized, this common 
box was probably not the one I lost; and ifit were, the 
odds against it still containing my possessions were 
astronomical. It sat on a cluttered shelf behind the 
counter; it is a wonder I even noticed it. “May I see 
that black jewelry box?” I asked. The man placed it 
on the counter and walked away. I opened it. All my 
broken watches and old rings were gone. The marbles, 
cuff links, Cub Scout pins, guitar picks, roach clips, 
and old car keys were missing too. All that was left 
was the little black cross. I bought it back for two 
dollars. 

The cross was my ticket to the Holy Mountain. 
My mother received it from my grandmother, who 
carried it with her when she came to America from 
Greece. She wore it constantly; it was even pinned to 
her hospital gown. One day before she died she 
removed it with her knobby, trembling fingers and 
pressed it into her daughter’s hand. I first saw it 


when I left home at age 17. Mother told me it had 
been in the family for many years, and that my 
grandmother said it was cut from the cross of Jesus 
Christ. The figure of Christ crucified was carved on 
one side and the Mother of God was on the other. The 
detail was very good for a piece of wood no bigger than 
a half dollar. One end of the cross was worn smooth 
on both sides, apparently from an ancestor who 
pinched it frequently in prayer. 

The cross was not important to me until I lost it. 
After I recovered it, I wanted to learn more about it, 
so I took it with me to the 1984 Greek Orthodox 
Clergy Laity Conference in New York. I was afraid to 
wear the cross because I did not want to take the 
chance that a chain would break and I would lose it 
again, so I kept it in my pocket. After carrying it to 
several meetings, I found Father Demetri, an iconog- 
rapher I first met at Saints Constantine and Helen 
Cathedral in Merrilville, Indiana. He had given a 
lecture on iconography. Father Demetri was a thin, 
energetic man in his 30’s. His eyes sparkled from 
within the darkness of his beard and black robes. 
With people jostling around us in the crowded hotel 
lobby, I handed him the cross and asked him if he 
could tell me anything about it. “It’s from Mount 
Athos,” he said. 

“What is Mount Athos?” I asked. The room was 
thinning out as delegates made their way to the 
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banquet hall where a dinner was being held in honor 
of His Eminence Archbishop Iakovos, the Primate of 
North and South America. Following the dinner we 
would see a film comparing the life of the archbishop 
with the life of Christ. I had never heard of Mount 
Athos. 

“The Garden of the Mother of God,” Father 
Demetri said. “The monks who live there make little 
crosses and sell them to visitors.” 

“Does it still exist?” 

“Of course. I have been there myself,” he said. I 
wanted to find out more about Mount Athos, but we 
were about to be late for the dinner. 

“How old is the cross?” I asked as he handed it 
back to me. As we walked into the large hall, I lost 
him in the crowd. That evening he was talking to 
another priest near the lounge in the lobby. They 
were discussing tt i 
I was butting in 
suggested we ak 
to have found 
yellow fog of N 
fingeredasalts 
the introductio 

The other 
was also from t 
had never met | 
heavy man, 
mately the age 
of Fr. Demetri 
and me. His 
light colored 
hair was short 
and his beard 
was trimmed. 
Both had spent 
time in monas- * 
ticcommunities. - 


How different they were from their attendant com- 
panion, a journalist in a baggy tan wool suit, a thin 
man in wire rim glasses who knew more about Prince 
Hamlet than he did about Jesus Christ. [brought up 
Mount Athos again, and with a small candle illumi- 
nating their bearded faces, the two priests began a 
dialogue that would last for hours. 

The Holy Mountain, Ayion Oros, is a peninsulain 
Northern Greece that can only be reached by boat. 
About 20 age-worn monasteries are spread out be- 
neath Athos, the tall mountain for which the penin- 
sula is named. The monks welcome male pilgrims 
with free food and lodging. Women have been barred 
since 1045 by a Byzantine constitution that is still 
honored. Telephones, electricity and plumbing are 
scarce intrusions on the ascetic lifestyle. Even the 
Byzantine time system is still used. Sunset is twelve 
o'clock, determined by the last rays of light to leave 
the peak of Athos. The day of worship begins six 
hours later. Orthros, Vespers, and the Divine Lit- 
urgy are celebrated every day. 

As the priests talked of humble men in private 
spiritual warfare, I could see the gulf separating me 
from the mountain. It was more deep than wide, yet 
the white peak beckoned as the voices of the two 
priests rose and fell amid the toasts, the pandering, 
and the whispered cries. “The Holy Mountain” — the 
words were like an incantation. Around us, wait- 
resses carried crystal glasses back and forth in the 
darkness; but I saw great hammers striking sparks 
against the principalities, the powers, and the lords 
of the darkness of this world. 
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During the conversation, Father Basil referred to 
several books that intrigued me. As we parted, he 
agreed to take me through the conference bookstore in 
the morning. The next day we selected several titles. 
“Read this one first,” he said. The book was Way of the 
Ascetics by Tito Colliander [Available from the St. John 
of Kronstadt Press Bookservice]. In it, the writings of 
monastics are interpreted for people livingin the world. 

It would be impossible for me to proceed without 
describing this wonderful little book, which is sub- 
titled “The Ancient Tradition of Discipline and Inner 
Growth.” In a few pages, it plays out the drama of the 
Old Testament in the privacy of the heart, and with 
simple language it directs and inspires one to live the 
Gospels. When I read on the first page, “faith comes 
not through pondering, but through action,” I saw 


that I had a philosophical understanding of Ortho- 
doxy, which unfortunately had never influenced my 
lifestyle. By the time I reached the final page, I knew 
faith and action were inseparable. 

In the fall of 1986, I began hosting a dinner once 
a week for a group of Orthodox men. All of us had 
read the book, and we often talked about the value of 
the monastic example for those who live in the world. 
One of the group, Sarantis Alexopoulos, had previ- 
ously visited monasteries, and he announced one 
evening that he was planning a trip to the Holy 
Mountain. “Let’s all go,” Isaid. That night we found 
the tiny peninsula in my atlas. A bony relic, it 
appears to have poked its way through the belly of the 
great continent to where it waits, petrified in the 
Aegean Sea, pointing to Jerusalem. 


Behind The Lines 


I first met Sarantis at a Lenten retreat held one 
Saturday afternoon at the Greek Orthodox church in 
Palos Hills. My wife Paraskeve and I expected to find 
the church filled with little old Greek ladies, and 
were surprised to discover Sarantis and his brother 
Stavros, two young men who spoke English. 

The brothers looked somewhat alike. They were 
of average height and build, had dark hair and 
moustaches, and were in their early twenties. 
Sarantis talked freely about his life in the church, 
while Stavros was reserved. As we went in and out 
of seminars that day, I rarely saw both of them at the 
same time, and because of the physical similarities, 
I kept getting them confused. 

Sarantis surprised me by talking about saints 
and angels as if they really existed. When I thought 
Iran into him that afternoon in front of the big mirror 
in the men’s room, I asked him if he fasted. This was 
an important question forme. Paraskeve and I read 
about the fast in books, but we did not know anyone 
who practiced it; a priest had told us there were no 
guidelines. Stavros was very blunt. “Yes,” he said, “I 
fast Wednesdays and Fridays, forty days for Great 
Lent, all of Holy Week, from the feast of All Saints 
until June 29 for Holy Apostles, two weeks for the 
Dormition of the Mother of God, and forty days before 
Christmas. And I don’t think it is something to talk 
about.” I wanted to ask him to repeat the dates so I 
could write them down, but I realized I had asked the 
wrong brother. I walked away amazed that someone 
who possessed such valuable information could treat 
it as if it were common knowledge. 

Later, Sarantis and I exchanged telephone num- 
bers. Ihave exchanged numbers with many people at 
church events and never talked with one of them 


again; Sarantis was the one exception. He called me 
about two months later. Iremembered he was one of 
the brothers. We made polite conversation for sev- 
eral minutes, and then he read to me for over an hour 
about the life of a saint. 

The saint was the abbot ofa monastery which had 
grown lax and was filled with tourists. One night he 
met a man standing outside the gates. The man was 
dressed in a military uniform and was calling out 
orders to others who were inside, unseen. The abbot 
asked him what he was doing. The man replied that 
he was the officer in charge of the demons assigned to 
the monastery. At one time, he said, this battle- 
ground required thousand of troops; now it needs 
only a few dozen. He said that his job was very easy, 
as most of the monks had abandoned their strict 
ascetic lifestyle. 

Over a period of about three years I received 
perhaps six of these calls. At first I was confused. 
Part of me was intrigued by the strange literary 
quality and the spirituality of the stories, and part of 
me was afraid that Sarantis would shoot one of the 
remaining Beatles andI would be linked to him by his 
phone bills. 

We met for lunch several times when I was 
working at the corporate offices of Carson Pirie Scott 
in 1985 and 1986. Corporate life is very regimented, 
and even though Sarantis would come in a business 
suit, my co-workers could tell he was not there on 
business. He would sit in the 12th floor waiting room 
with Orthodox books under his arm and smile be- 
nignly at everyone who passed. Usually we went to 
the grill downstairs in the State Street store, where 
we could make bean tacos at the salad bar if we were 
fasting. It took a long time, but I finally decided the 
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church was not just for old ladies, that if God could 
create the universe, he could easily make a few 
angels, and that Sarantis was allright. One night he 
called and insisted that I visit the church in Palos 
Hills and go to confession with a visiting monk. It 
was November of 1985. 

“Does he speak English?” 

“No, but Bessie does.” 

I had developed the habit of asking about lan- 
guage. What was a matter of aesthetics to my Greek- 
speaking friends was a question of intelligibility for 
me. 

“Who is Bessie?” I asked next. 

“She assists Fr. Efrem; don’t worry, it will be all 
right.” 

“Sarantis, do you mean a woman is going to 
translate my confession?” 

“She is very pious; just trust me and do it.” 

Not wanting to spend hours on the phone, I said 
I would go if I had time, and Sarantis gave me 
directions. Saturday turned out to be a wet, black 
November day. Iloaded my one year old son Carl into 
the Toyota Starlet and drove to the church. 

When I arrived, about 200 people were attending 
a morning service. Every word was in Greek. Some 
of it sounded familiar, but there was no English, sol 
could not get my bearings. A young priest was 
standing at the back of the church. I asked him what 
I was listening to. 

“Are you Orthodox?” he asked. 

“Yes,” I replied. 

“How can you be Orthodox and not know this is a 
liturgy?” 

“T don’t speak Greek.” I did not admit that I had 
been attending church regularly for only a few years. 

He began to ask me questions, and we got into an 
argument. Itoldhim I came tosee Fr. Efrem, and had 
not expected a church service. This only made him 
more upset. When he left I went to a pew and tried 
to follow along in one of the liturgy books. Later the 
priest came back and we both apologized. He offered 
to translate for me when I went to confession. 

This presented a problem. Ihad promised Sarantis 
that I would not go into the room for confession with 
anyone other than Bessie, but the priest might think 
Iwas holding a grudge ifI rejected his offer. I stalled. 
He began to press me, and I was growing uncomfort- 
able again. Finally I decided that since I had come 
this far, I would continue to follow Sarantis’ direc- 
tions. I turned the priest down and hoped he did not 
see later that I went to confession with a woman. 

After the liturgy I found Bessie, a round Greek 
lady in a black dress with a scarf over her head. She 


was slightly older than I was, but she had the com- 
plexion of a young girl. She smiled with a sense of 
well-being that I was unfamiliar with in adults. She 
told me Fr. Efrem was leaving to have lunch and take 
a short nap at a house nearby, and I was welcome to 
come along. She promised that I could go for confes- 
sion after we returned to the church. 

Carl and I followed Bessie and her caravan south 
until we were almost back to Joliet, my home. The 
house we stopped at was in a recent subdivision of 
split levels. It was full ofnew furniture and decorated 
with reproductions of ancient Greek artifacts. I took 
Carl’s coat off, and he spent the next hour trying to 
touch every ceramic vase in the living room. 

In an adjoining room, a table that would comfort- 
ably seat six had twelve chairs around it. Fr. Efrem 
and another monk sat at the far end. Several Greek 
women in long dresses and two men in sport coats 
with open shirt collars filled the other seats. The 
seating at the table merged with the seating in the 
living room, where another dozen people were gath- 
ered. A woman who seemed to live there greeted me 
in Greek and disappeared into a kitchen that was so 
busy it looked like the floor of a Greek board of trade. 
Bessie seemed to be the only person in the house who 
spoke English. She negotiated seats for us at the 
table. I was very uncomfortable. 

Fr. Efrem and the other monk had beautiful 
smiles like Bessie. Everyone seemed happy. The 
secular voices competed with one another as huge 
plates of food were passed over bobbing heads and 
across waving arms. Suddenly Fr. Efrem stood to 
bless the food, and there was absolute silence. He 
held a gentle hand over the table and said a prayerin 
Greek. His voice was ethereal and childlike. I began 
to understand that he was different from anyone I 
had ever met. 

The food was very good. When I was done eating, 
I gave my place tosomeone in the living room. I think 
everyone was insisting that I stay. My being only half 
Greek and not speaking the language did not keep 
them from trying to make me feel like I belonged. 
Carl andI put our coats on, and I thanked the woman 
whom I thought was the hostess. I was grateful to get 
out before Carl destroyed the ceramics. 

I drove to Joliet instead of Palos Hills and tried 
unsuccessfully to talk my wife into returning to the 
church with me. She was a recent convert from 
Catholicism, and as strange as the morning’s events 
were to me, they seemed more strange to her. I 
decided not to go back, but soon realized I had 
nothing better to do. Feeling rather aimless, I re- 
turned to the church by myself. 
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Iran into my friend George Kitsos in the narthex. 
Sarantis had asked me to call George and tell him 
about the monk, but I did not expect him to come. 
George was a 22 year old medical student who lived 
with his parents in Bolingbrook. He attended All 
Saints in Joliet and had travelled to several diocesan 
meetings with me when I served on the church board. 

George and Isharedasecret. We had both returned 
tothe church after having born-again experiences with 
Protestants. Although we were eventually drawn back 
to Orthodoxy, we knew we would not be there hadit not 
been for our encounters outside of it. We had many 
questions. Some would be answered that afternoon, 
some not until we went to the mountain. 

George’s grandfather was a priest in Greece; like 
Sarantis, he spoke Greek because his parents spoke 
it at home. Language and culture were not the 
barrier that they were for me, and as George grew 
closer to the faith, he developed a sense of piety. I felt 
awkward crossing myself, bowing my head, and kneel- 
ing, but this seemed to come naturally for George. 

And there was something else differentiating us. 
As a graduate studentin English, I had observed that 
all literature, and later, that history itself was per- 
haps nothing more than a matrix of battlegrounds 
where good contended against evil. When I returned 
to the Church, I wanted to discover more than the 
Lord’s mercy; I wanted to witness his sword. George 
did not understand when I told him once, “We can’t 
see it, but there’s a battle going on, and I want to get 
to the front lines.” 

Two sand box tables with candles, a row of icons, 
and a wall of glass doors separated us from the 
church. The liturgy was over. Inside, about one 
hundred people, mostly old ladies, sat in pews on the 
left side of the large cathedral. Every 10 or 15 
minutes someone would emerge from a door to the 
left ofthe altar, walk silently down the long side aisle, 
enter the narthex, venerate the icons, and leave the 
church. Someone waiting outside the door by the 
altar would go in, and someone from the pews would 
stand up and walk to the front of the church. It was 
as ifthey had taken numbers. A happy man in black 
robes and a black hat was talking to some ladies in 
one of the back pews. It was the monk who had been 
with Fr. Efrem at lunch. George pushed open the tall 
door and we went through. 

We told Bessie we were there and then sat ina 
pew near the monk. George translated bits and 
pieces of whispered conversations he had with the 
Greek ladies and some of what the monk was saying. 
“The monks are from Philotheou monastery on Mount 
Athos,” George said. 


After an hour, George told Bessie he had to leave, 
and she offered to get him in to see Fr. Efrem just long 
enough to receive his blessing. She walked George to 
the front of the church and spoke with the woman 
who was waiting outside the door. When it opened, 
the woman fell back and Bessie stepped in with 
George; then she came out by herself. George emerged 
shortly with a handful of gifts. 

As the day wore on, I began to realize that I would 
not see Fr. Efrem after all. There were too many 
people. I told Bessie I was leaving; the next thing I 
knew we were standing outside the door, and she was 
having an emotional discussion with a woman who 
had been waiting there. When the door opened, 
Bessie stepped in and pulled me with her. 

The small room had no window and was lit only 
by acandle. Fr. Efrem sat in a large chair, a frail 
black Santa, fingering a prayer rope. Bessie dropped 
to her knees and held her face inches from the floor. 
I did the same. She told Fr. Efrem that I was there 
for confession. He nodded. 

I confessed my recent sins and then told Fr. 
Efrem what my life was like before I returned to the 
church. I did not expect that he would understand 
the experiences of a young man growing up in the 
United States in the 1960's. I finished my abbrevi- 
ated history wondering if I had shocked him, but I 
was the one who was shocked when Fr. Efrem began 
to ask questions. With each probe she relayed, 
Bessie’s head dropped closer to the floor. At first I 
thought the questions were generated by his curios- 
ity. After all, George and I were the only young men 
in the church that day. Then I realized that each 
question had methodically taken me deeper into my 
past, and although seemingly open ended, each had 
only one answer for me. It was as though Fr. Efrem 
had been there with me in my youth and was now 
gently nudging me to tell an unseen parent what I 
had done. On several occasions he asked questions 
twice when I had given an incomplete answer. 

After purging me of information I had long ago 
forgotten, he asked if I had anything else to confess. 
There was one thing. My recent confessions with an 
American priest had centered around my frustration 
with fellow Orthodox, who did not practice the faith 
by fasting, reading the Gospel, or attending liturgies. 
“Yes,” Isaid. “I have scandalized my brother.” That 
was how the priest had put it. 

Fr. Efrem seemed puzzled. “In what way?” Bessie 
asked. I said I had offended people by telling them 
they should fast. 

“You mean people in your parish don’t fast?” Fr. 
Efrem asked. 
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Bessie translated the question, but she answered 
it forme. I assumed she told him that almost no one 
kept the fast in America. Bessie had a long conver- 
sation with Fr. Efrem. When she finished her face 
was very close to the ground, as was mine. Fr. Efrem 
thought for a while and spoke. Bessie nodded. “He 
said that you should speak up when people fall away 
from the practices of the Church.” 

Fr. Efrem began talking now. Bessie would listen 
to many sentences but translate only a few words. 
“The Elder said that these things you have done as a 
young man are very serious.” I began to wonder what 
I would do if he excommunicated me. “He said that 
if he were to follow what is prescribed by the canons, 
you would be penanced for many years.” I prayed for 
strength to accept my sentence. “But because you are 
already trying to change through prayer and fasting, 
he is not going to do what the canons say.” I was 
almost disappointed. “You may continue to attend 


liturgies, but you may not receive communion until. 
..” there was more discussion in Greek, “you may not 
receive communion until Pascha.” Only six months; 
I was relieved. 

I thought we were through, but there was another 
long conversation in Greek. Bessie would start to 
explain and then ask the Elder more questions. “He 
is using military words that I don’t know how to 
translate,” she said, “I don’t understand, but he told 
me you would know what he means.” There was more 
Greek. “He said something about in front where the 
soldiers fight, that you will be in the first line; do you 
understand?” I made eye contact with the Elder; 
then he looked away. As I left, he armed me witha 
prayer rope, incense, and crosses for my family. He 
gave Bessie further instructions; then we kissed his 
hand and left. I think I was inside for 45 minutes. 


To be continued in subsequent issues 


ENCOURAGEMENT FROM THE BRIDGE ON THE RIVER KWAI... 


In a world of violence and bloodshed, of hatred 
and separation, from time to time something hap- 
pens (even outside the Faith) which gives hope. 
Over and over, Our Lord tells us we must forgive, 
must love those who hate us — and so seldom do 
we allow His words to have any real effect on our 
lives. An AP story from Kanchanaburi, Thailand 
(date unknown... we never saw it in any paper 
here) tells of a remarkable incident: 


On the banks of the River Kwai, below the fa- 
mous bridge built by slaves and prisoners of war, 
a former Japanese army interpreter apologized 
Friday to a former British prisoner he helped in- 
terrogate during torture 50 years ago. 

Takashi Nagase and Eric Lomax, two graying 
75-year -olds, shook hands and wept in the court- 
yard of a museum dedicated to the “Death Rail- 
way”, the construction of which cost the lives of 
thousands of Asian and Allied prisoners. 

The slight Japanese veteran bowed his head 
as he spoke softly to Lomax, of Berwick-upon- 
Tweed, England. The two men then sat together 
ona bench. Nagase occasionally wiped his eyes 
with a handkerchief and tightly held the British 
veteran's hands as they talked. 

Nagase, of Kurashiki, Japan, is a longtime 
activist for reconciliation among Pacific war vet- 
erans. He said the 30-minute meeting freed him 
of 50 years of guilt and shame. 


“These are the happiest moments of my life,” 
he said tearfully. “I apologized to him for what we 
[Japanese soldiers] did during the war. For me it 
is avery great sin and a crime against humanity.” 

The former British signals officer accepted the 
apology and was warmly sympathetic, Nagase 
said. Lomax declined to be interviewed. 

Japan began building the 258-mile railway 
from Nong Pladuk, Thailand to Thanbyuazyat, 
Burma in June 1942. Conditions in the railway 
prison camp were dramatized in the 1957 film 
“Bridge on the River Kwai.” The bridge was de- 
stroyed by Allied bombers but later rebuilt:as a 
war memorial. 

Nagase, who now has an English-language 
school, was a 25-year-old soldier in 1943 when 
he acted as interpreter for Lomax’s torturers. 
Lomax, now a retired university lecturer, was cap- 
tured in the fall of Singapore in 1941 and sent to 
the Burmese border jungle prison. Japanese mili- 
tary police severely beat and tortured him and 
other officers suspected of drawing railway maps 
and keeping clandestine radios. He was released 
at the end of the war. 

In 1991, Lomax recognized Nagase’s photo- 
graph in a Japanese newspaper. The two ex- 
changed letters, and agreed to meet at the River 
Kwai. 

[Peace Media Service 
September 1993] 
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SKETE PROPHET ELIAS REVISITED... MORE TO COME? 


In contrast to some earlier reactions from “main- 
line” (e.g., large) Orthodox jurisdictions concerning 
the behavior of the patriarchal legation and repre- 
sentatives of Athonite officialdom at the Skete of the 
Prophet Elias (still in the hands of the usurpers 
installed there in place of the legitimate brother- 
hood), Bishop Kallistos of Diokleia has spoken strongly 
on the matter in an article entitled “Athos after Ten 
Years; the Good News and the Bad” in Sobornost 
(15:1). He writes: 

“One of the Zealot houses on the Mountain was 
the Russian coenobitic skete of the Prophet Elias, 
founded in the mid-eighteenth century by St. Paisios 
Velichkovskii. From 1957 onwards the monks here 
ceased to commemorate the ecumenical patriarch. A 
month after my visit to Athos, on 7/20 May 1992, a 
delegation from Constantinople called at the skete, 
and the monks, in number about four, were sum- 
marily expelled from the Mountain, with the help of 
the police. Of course, from the patriarchate’s point of 
view, they were in an irregular position. But at the 
same time they were sincere and devout men, peace- 
fully following a life of prayer, who had kept the 
monastery in good repair, and their refusal to com- 
memorate the patriarch was based on deeply held 
grounds ofconscience. The way in which the patriar- 
chal delegation sought to settle this question of con- 
science through the use of force and violence can only 
be deplored. The monks were treated in an alto- 
gether barbaric fashion. In particular, they were 
allowed virtually no time to collect their personal 
possessions. The librarian, for example, had to leave 
behind him ten years of research on his word- 
processor; he lost even his private address book. 
There can be no excuse for treating people in such a 
brutal way. The skete, hitherto always Russian, has 
now been taken over by Greek monks. The ecumeni- 
cal patriarchate says the expulsion is not to be seen 
as an anti-Russian measure, but the facts speak for 
themselves.” 

That a bishop of the Ecumenical Patriarchate 
should speak so vehemently and straight-forwardly 
about the behavior of his own ecclesial body is much 
to his credit and a source of encouragement that 
perhaps all is not lost. The growing neo-papist 
behavior of Constantinople is appalling and pro- 
foundly non-Orthodox; we must rejoice that there is 
at least one “voice within” to protest (where are the 


rest?). Meanwhile, legal proceedings continue in 
Greece to recover the Skete from the usurpers. Ini- 
tial hopes for speedy handling of the case have (not 
surprisingly) not been fulfilled. 

Were the attack on the Skete an isolated incident, 
it would be bad enough. But it seems actually to be 
only one of many indications of the continuing growth 
of neo-papist mentality at Constantinople. The cur- 
rent struggle between the patriarchate of 
Constantinople and that of Jerusalem is far from 
edifying or enlightening and, for the most part, ap- 
pears to have nothing to do with the Faith at all (only 
with all-too-worldly power). However, a recent news 
release from the Orthodox Press Service cites numer- 
ous reasons for the actions of the Major and Superior 
Synod called by Constantinople to condemn the Pa- 
triarch of Jerusalem, amongst which are “support of 
and co-operation with ‘schismatic and heretic’ Ortho- 
dox groups, especially the Old-Calendarists.” 

Deductively, it would appear that Bishop Kallistos’ 
conclusion that the attack on the Skete of the Prophet 
Elias was an anti-Russian activity by Constantinople 
is ill-founded. The common thread, of course, is not 
one of nationality (although this might of course be a 
contributing factor), but rather one of faithfulness. 

It is evident that the powers in control in 
Constantinople react above all else to any commit- 
ment (including, and perhaps especially, commit- 
ment to the Faith) which obstructs their determina- 
tion to seize hegemony over the entire Church. The 
ultimate goal, it would appear, is to redefine “Ortho- 
dox”. Heretofore the term has always designated 
those who were of the same faith with the Apostles, 
the Fathers of the Seven Councils, the Church 
throughout the ages. This Faith has now been found 
to be a bit inconvenient for many (it was equally so for 
Arius, Nestorius, and all the other historic heretics, 
though for different reasons) — it interferes with 
commerce, with acceptance in the “modern” world, 
with “good relations” with other religions, etc. — and 
so it becomes necessary tc redefine Orthodoxy. It 
would appear that Constantinople would like to rede- 
fine it to mean “those who submit to the control of 
Constantinople andits redefinitions of the Faith.” In 
no significant way does this differ from the redefini- 
tion proposed by Rome nearly a thousand years ago 
and continued in the Roman Catholic Church even to 
this day. 
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DARKNESS IN THE LIGHTHOUSE 


Thou shalt not bear false witness... 
Exodus 20:16 


But woe unto you, scribes and Pharisees, hypocrites! 


The following article, translated from the Geek reli- 
gious periodical TO VIMA for March 1, 1992, was 
written by a ruling hierarch of the Patriarchate of 
Constantinople (not ofthe new calendar State Church 
of Greece) as an official response for publication 
concerning the publicized problems between the 


for ye shut up the kingdom of heaven against men: 


for ye neither go in yourselves, 


neither suffer ye them that are entering to go in. 


Matthew 23:13 


Vatican — and its Uniates — and the Orthodox 
Church. The article clearly presents the “witness to 
Orthodoxy” of the ecumenist Phanar. The reader can 
decide for himself whether this is a confession of 
faith, a confession of sins, or both. 


REPLY TO THE VATICANL 
FROM THE METROPOLITAN OF LEROS, KALYMOS AND ASTYPALAIA, NEKTARIOS. 


After the detailed proclamations of the Academy 
of Athens and the Theological School of the Univer- 
sity of Athens concerning the problem of Skopje, the 
vehement reaction of the Holy Synod of the Church of 
Greece to papist interventions and the various ar- 
ticles which have seen the light of publication, the 
Vatican has been forced to respond. Its spokesman in 
Rome said that the accusations are unfounded. The 
representative in Athens said that the interests of 
Rome in the Churches of Eastern Europe are the 
same as the interests of the East in the orthodox 
Metropolia which exist in the West. This is not true, 
however, as the Nuncio knows quite well. This is 
because the orthodox metropolia abroad primarily 
serve the Greeks and Slavs of the diaspora. More- 
over, when hundreds of priests of the western Church 
over the last three decades forsook the priesthood 
and their Church, because of the requirement of 
celibacy, the orthodox East systematically avoided 
accepting them into her bosom so as not to poison her 
relations with the elder Rome. 

Also, when entire parishes in Europe, for ex- 
ample in Italy, desired to embrace Orthodoxy, once 
again we discretely closed the doors for them. Ortho- 
doxy is convinced that there is no need for 
proselytization and missions, such as the Propa- 
ganda Fidei, and preferred to leave the thousands of 
former roman catholics alone and without guidance. 
Unfortunately these persons fell into a different 
ecclesiological deception, the embrace of old 
calendarism in all its various forms and masks! This 


was done so as not to disturb the ecumenical dialogue 
which looks forward to reconciliation and peace. 
Those living abroad know that old calendarism is 
supported in Greece primarily by the noble donations 
from abroad which are given to counteract our frater- 
nal relations with the Church of Rome.2 

In opposition to all of this, the present Polish 
Pope® not only intervenes through the Unia in the 
orthodox Churches of Eastern Europe, as the Metro- 
politan of Dimitrias, Christodouloa,4 has convinc- 
ingly written in the Sunday issue of TO VIMA, but he 
is also endeavoring to create between two orthodox 
Churches, those of Greece and Serbia, a new uniate 
Church in the land of Skopje, which in the future will 
probably prove to be one more irregularity in the 
Balkans. There is no other way to interpret the 
employment of the pseudo-macedonian language in 
the Pope’s Christmas message, exhibits of 
“Macedonian” icons, financing the theologians of the 
area, and above all the close contacts of the Vatican 
with the orthodox Hierarchy of Skopje, which at this 
moment is not in communion with the other orthodox 
Churches. 

These activities of the leader of the Western 
Church reveal that apart from the rise of Islam and 
Nationalism, Christian fanaticism is also on the 
rise.° Another unhealable wound on the body of the 
Church. In this case, then, the future of the world will 
once again be full of affliction. All of the Churches of 
Christ without exception must labor in harmony 
with the decisions of the Synod of Constantinople of 
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1872 against every form of nationalism, phyletism, 
racism.§ Christ unites. The Churches are a force for 
unity and peace. 

Ifthe Vatican (with various Piccoli etc.) continues 
to depart from its course of navigation it is certain 
that they will achieve the creation of a pan-orthodox 
confrontation.’ And then with mathematical preci- 
sion we will be led once again to polarization between 
the Churches of the East and West. We know, 


however, where such a polarization, like every other 
polarization, will lead, with new sufferings for man- 
kind. 

And it is sad that in an epoch when men are 
knocking down walls, we christians are building a 
new wall of misallodoxia [hatred for other confes- 
sions] and fanaticism which denies the very essence 
of God. 

The Metropolitan of 
Leros, Kalymos and Astypalaia, 
Nektarios. 
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Translator’s notes: 

1The capitalization of the original text has been 
retained in this translation as it emphasizes the 
meaning of the author’s statements. 


2Unless the author presents factual evidence to 
support this absurd accusation one can only assume it 
is intended as an attempt to obscure the fact that the 
Phanar’s “fraternal” relations with the Vatican and 
ecumenists are not financed exclusively by the Greek 
diaspora. The complaint at the end of the next para- 
graph that the Vatican is also financing the theolo- 
gians of Skopje supports this understanding of why 
the author resorted to such a peculiar form of slander. 


3A Polish Bishop of Rome is an unwelcome prece- 
dent for those who would make the Phanara “Vatican 
of the East” because it suggests a non-Greek could 
seek to become Archbishop of Constantinople. 


4A hierarch of the new calendar State Church of 
Greece. Note that all the protests against the Vatican 
which evoked the reply to which this author is 
responding are from the Church of Greece, not the 
Patriarchate of Constantinople. 


5Other indications of this same chilling phenom- 
enon are the thinly veiled threats against “schismat- 
ics” in the Message of the Primates of the Most Holy 
Orthodox Churches signed in the Phanar on March 
15, 1992, and the demands by the current Patriarch 
of Constantinople during his November visit to Mount 
Athos that all monks who do not commemorate his 
name in the liturgy be expelled from the Holy 
Mountain. 


6This council condemned the heresy of Phyletism 
when the Bulgarian Church re-established its own 
Patriarchate independent of Constantinople. 


7A pan-orthodox confrontation to papal veerings 
from Orthodoxy has existed from ancient times and 
especially since the days of St. Photios the Great, a 
Patriarch of Constantinople who struggled both to 
help the elder Rome resist poisons to which it has 
since succumbed, and who let the light of Orthodoxy 
shine among other peoples, especially the Slavs. The 
current leadership of the Phanar, by contrast, appears 
to have been duped by the Vatican even to the point 
of fomenting persecutions against “schismatics”. 


15th ANNUAL ST. HERMAN’S YOUTH CONFERENCE 
Parish of Christ the Saviour 


Wilkes-Barre, PA 
Dec. 10/23 — 12/25, 1993 


Speakers: Viadika Archbishop Laurus, Fr. Igumen Luke, Fr. Nikita Grigoriev, 
Fr. Alexis Duncan and others 
Youth under 20, $75.00; adults, $180.00 


Inquiries: 
St. Herman’s Conference; Christ the Saviour Russian Orthodox Church 
11 W. Kirkmar Ave.; Alden, PA 18634; 717/735-0986 
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OF RITES AND MUSIC 


Thereis auniversal human tendency toinsularity, 
to clinging to the notion that only that which one has 
experienced in his own “tradition” or society is legiti- 
mate and correct. Unfortunately, Orthodox Chris- 
tians seem to be no more immune to this tendency 
than others. Proximity has compelled an acceptance 
(even if sometimes grudging!) of both Slavic and Byz- 
antine traditions in our days. Less widespread is 
acceptance that there was indeed, though long in the 
past, a very distinct and decidedly Orthodox tradition 
in the West. Indeed, there was a time whenon/y in the 
West was Orthodoxy firmly upheld, with most of the 
Byzantine East mired in the throes of iconoclasm. 

Fora thousand years, there was a legitimate Ortho- 
dox tradition in Western Europe, with its own liturgical 
and musical forms. However, most of that which is 
currently being promoted as “Western Rite” Orthodoxy 
bears but slight resemblance to this tradition. In 
general, this term is now used to designate very slight 
modifications of either Roman Catholic ritual of the 
nineteenth and early twentieth century, or the Anglo- 
Catholic (Episcopal) tradition of the mid-twentieth 
century. Neither of these would be recognizable to any 
good medieval Western European Christian who hap- 
pened to find himself transported into the present. 

It is not our intention in this instance to explore the 
post-Tridentine liturgical history of the West in any 
depth. Suffice it simply to say that after the departure 
of Rome (and with it all of Western Europe) into heresy 
and separation from the Orthodox Church, the ensuing 
liturgical changes were no less profound than the theo- 
logical. Musical changes were apparently slower and 
less dramatic, until about the time of the Reformation. 

The result was that the liturgical/musical tradition 
in the West, by the time of the theological and liturgical 
upheavals of the last century (expressed in the First 
Vatican Council in the case of Rome, and in the Oxford 
Movement in the case of the Church of England), was 
farremoved from anything known at the time when the 
Church in the West was still Orthodox. By no stretch 
of the imagination can any pattern of worship familiar 
to the modern heterodox West be construed as a legiti- 
mately Orthodox development. Orthodox liturgy can 
scarcely be expected to grow very well in a heterodox 
environment! [The Orthodox Church has at times 
authorized, temporarily and as an act of economia, the 
use of modifications of both the Roman and Anglican 
rites. Such economia, however, can no more be con- 
strued as endorsement or acceptance of such rites as 
truly Orthodox, than can the acceptance, by economia, 
of the heterodox into Orthodoxy without baptism, be 


construed as recognition of heterodox sprinkling or 
washing as equivalent to true baptism.] 

The task ofrecovering the genuine Western Ortho- 
dox liturgical heritage, across a gap of nearly a thou- 
sand years, is formidable. Whether it is practically 
possible to doso, or whether such attempts can only be, 
as one bishop is said to have suggested, an “exercise in 
liturgical archaeology”, is a question only time and 
experience will answer. Clearly, the Church has 
opened the door to such an attempt, both in Russia 
prior to the Revolution, and more recently in the West. 
There are some who have taken the task, both spiri- 
tual and liturgical (and the two, of course, cannot be 
separated) with the seriousness which it deserves, 
even ifnot always within the identifiable bounds of the 
Orthodox Church. Their efforts bear little resem- 
blance to an “Orthodoxized” Roman Missal or Book of 
Common Prayer—and rightly so. They will, however, 
be immediately familiar to anyone who has under- 
taken a study of the liturgical history of the West. 

There have likewise been numerous attempts in 
recent years (unfortunately, most frequently by secu- 
lar musicologists) to recover strands of the ancient 
musical tradition of the West, of which the familiar 
Gregorian Chant represents only the most wide- 
spread development. Other chant forms existed 
within the context of the Orthodox West, some of 
them remarkably “Byzantine” in character, others 
quite unlike anything now known. 

Within recent months, several sources of materi- 
als which may be of interest to Orthodox readers 
concerned with such issues have come to our atten- 
tion. We wish to make these available, though without 
implying any endorsement of them or promotion for 
their actual application. Rather, they are offered with 
the certainty that the depth of our spiritual under- 
standing increases with its breadth. We have nothing 
to gain by narrow-mindedness, and everything to gain 
by accepting into our awareness the fulness of the 
Church, present and past, East and West. 

In this spirit, we call to our readers’ attention the 
liturgical materials translated and edited atSt. Hilarion’s 
Monastery in Austin, Texas, now available through the 
Press Bookservice. We are pleased to be able to share as 
well a number of fine recordings on compact disk (a new 
“department” for the Bookservice) which are unlikely to 
be found at your corner musicshop...allareimports. For 
the present, at least, our offerings in this area will be 
restricted to the unusual, there being numerous ready 
sources of supply for recordings of the better-known 
Russian and Byzantine musical traditions. 
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AMALFION 


THe Western Rite Monastery of Mr. ArtHos 


The Empire of Byzantium was a commonwealth com- 
posed of two political factions: 1) the Byzantine state, 
in which, in addition to Greeks, there lived many 
other nationalities, and 2) “satellite” states surround- 
ing it on all sides, and which were more or less con- 
nected to it. Very often substantial changes were 
happening in these dominions:! parts of the Empire 
would split and become independent, and later they 
would come back to seek their place within the Em- 
pire. Sometimes it would happen that Greeks, who 
provided the soul and spirit of Byzantium, would 
temporarily fall under the dominion of these satel- 
lite states. Byzantium existed continuously for more 
than eleven centuries, and it survived that long only 
because it was capable of enlightening and civilising 
the surrounding tribes or nations; even Arabic 
civilisation was developing on the borders of the 
Byzantine empire, and that same civilisation would 
perish when it was cut off from this relationship. 


Harmony AMONG GREEKS & OTHERS 
The Holy Mountain was, and somewhat still is, a 
small version of Byzantium. Monks living on the Holy 
Mountain came from the nations within Byzantium, 
and there was never any discrimination between or 
among them.? During all that time, Armenians, Syr- 
ians, Wallachians, or Albanians never even tried to 
found their own monasteries, because it was very 
easy for all of them to live among the Greeks, and 
they always reached any kind of common agreement 
with them. Even in later times, the rulers of the 
Danubian principalities would feel that they were 
helping their own monasteries when they were help- 
ing the Greek monasteries, so therefore, they never 
found any need to establish their own monasteries. 


Pan-ORTHODOX 
Some other monasteries were established on the Holy 
Mountain by hermits from these satellite nations. 
Athonites always embraced these strangers with 
such great magnitude and good will that they were 
deemed to be like angels by them. St. Sava, the 
founder of the monastery of Chilandar, and later the 
Archbishop of Serbia, wrote: “Having visited the Holy 
Mountain, I’ve seen illuminators and incarnate in- 
telligences; I’ve seen earthly angels and heavenly 
creatures.” It is possible that even before this time, 
in more ancient times, strangers would occasionally 
appear on the Holy Mountain, such as Joseph the 
Armenian, a confrére of Euthymius the Younger in 


the 9th century; but the man who drew an abun- 
dance of foreigners to the Holy Mountain was St. 
Athanasios the Athonite, who gathered around him- 
self numerous people from all nations, tongues, races, 
and cities. They were Romans, Calabrians, 
Amalfitans, Hispanics, Georgians, Armenians, and 
many other nations. 


St. BENEDICT OF NURSIA 


WESTERN Monks 
In the biography of St. Athanasios, it is written that 
the monk Nikephoros, (the Unclothed) came from 
Calabria [Italy], together with his Elder, Phenton, but 
Phenton died in Thessalonika, while Nikephoros made 
it to Athos, where he lived in close proximity to 
Athanasios. The monasteries of Klavros, Sikelos, and 
Chiliados are connected with these early-arriving her- 
mits who came from Italy. It was very natural for all 
of the monasteries to use the Greek language, since 
this was the major spoken language of southern Italy 
at that time. Monks from Italy and Sicily, mostly 
Greeks but sometimes Italian in origin, kept coming 
to Athos until the 14th century. Among these monks 


a. 


were found the most famous, such as Nikephoros, and 
St. Hesychios, who was mentioned by St. Gregory 
Palamas. Another category of monks present there 
were Italian monks that spoke Latin. In the Acta (of 
the Holy Mountain), in which St. Athanasios gave 
rights to Hispanic monks in 984, two of the witnesses 
signed in Latin: “Ego Joannes monachus testis sum” 
and “Ego Arsenius monachus testis sum” (I, Monk 
John, am witness; I, Monk Arsenius, am 
witness).These monks belonged to a Benedictine or- 
der.3 The Benedictine monk Leo came from Benevento, 
with his six disciples. With the help of John the Ibe- 
rian, and Euthymius, he founded a monastery near 
the picturesque bay of Athos, and it was situated be- 
tween the Great Lavra and Iviron circa 985. 


-_ Ly Bey Ze THE Hoty MONASTERY OF AMALFION 

a TRRT Ys A This monastery was named Amalfion (after the 
St. ATHANASIUS OF ATHOS Amalfitans — monks from Amalfi.4) From the name 
of the monastery, and from the fact that the second 
Typikon of the Holy Mountain permitted these monks 
to own a larger boat, we can conclude that the monk 
Leo either came from the Amalfitan Benedictines in 
Constantinople, or that he was in some sense in as- 
sociation with them.5 In 991, a monk named John 
was placed as their Abbot. He was obviously one of 
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the six disciples of Leo, and probably the same 
“Joannes” who signed the above-mentioned 
document. This John, who was the brother of the 
Duke of Benevento, was a monk there until the end 
of that century. Abbot John, “monachus et abbas” 
(monk and abbot), signed numerous documents in 
that first half of the 11th century. 


AMALFION's GREAT PROMINENCE 

This monastery of Amalfion continued to keep its 
Latin orientation, and many times the signatures of 
the monks from this monastery were the only words 
in a foreign language. This was true even when rep- 
resentatives of the Iberian peninsula were there. This 
monastery flourished very early, so that during the 
11th century it was mentioned as the 5th monas- 
tery, and sometimes as the 7th (in importance) on 
the Holy Mountain; but the fact is that this was one 
of the more important monasteries on the Holy 
Mountain. 


DISBANDED 1287 AD 

It is worth mentioning that Benedictines remained 
on the Holy Mountain even after the Schism of 1054, 
and that they remained in communion with the 
Greek monks; but later on, because of the anti-Latin 
feelings among Greeks, which culminated during the 
Latin occupation, this monastery was dissolved in 
1287.6 Today on the site of this monastery there are 
a few monastic cells, which bear the name of the 
monastery which used to be there, and these names 
are mispronounced as ‘Malphinou, ‘Molphinou, or 
(most usually) ‘Morphonou. 


From the book The Holy Mountain, 
consisting of a series of lectures 
by Professor Dr. Panagiotis Christou, at Thessalonika. 
Translated from the Serbian version. 


NOTES 


1 Tn the original, “dominions, so one could always 
easily assume a clue about the events of these times: 
parts of the Empire,” etc. 

2 In later centuries, there was considerable Greek vs. 
non-Greek intrigue; witness the struggle between 
Russians & Greeks over St. Panteleimon’s, 1869-1878. 
Since 1970, animosity towards non-Greek and non- 
ecumenist Monks has increased; the illegal expulsion 


of the monks of St. Elias Skete by Greek police and 
representatives of the Patriarchate of Constantinople 
in May of 1992 affords one shocking example. 


3 ‘Benedictine Order’: At this time in the West, as 
today in Eastern Orthodoxy, there was no “Order” in 
the sense of a juridically united monastic league en- 
forcing a particular observance. In the West, St. 
Benedict’s Rule had achieved prominence among 
other monastic Rules by 900, but was often mingled 
with them in a spirit of Orthodox freedom. 


4 Amalfi: a once-powerful city-state near Naples in 
Italy. Its liturgical Rite was almost certainly that of 
St. Gregory (Roman); there is no known Amalfitan 
Rite. The adherence of the Amalfion monastics to Or- 
thodoxy is all the more remarkable because Bishop 
John of Amalfi was one of the three legates who in 
the name of Pope Leo IX drew up that infamous bull 
of excommunication against Patriarch Michael 
Cerularius which inaugurated the Papal Schism 
(1054). 

5 Some 60,000 Westerners lived in Constantinople 
at this time. Their Western-rite churches and mon- 
asteries were closed in 1052 by Emperor Constantine 
IX in retaliation for the Normans’ closing of East- 
ern-rite establishments in southern Italy. In other 
respects, however, Emperor Constantine exerted a 
conciliatory influence. 

§ It is remarkable that Amalfion weathered a) the 
Schism of the Roman Papacy from Orthodoxy (1054); 
b) the anti-Crusader sentiment which led to a mas- 
sacre of the Westerners in Constantinople (1186); 
c) the suppression by the Byzantine emperors of 
Eastern Rites other than Byzantium’s (12th c.); d) the 
Roman Catholic capture of Mt. Athos (c. 1204) and 
the atmosphere surrounding their retreat (c. 1261); 
and e) the reign of terror of the latinising Patriarch 
John Bekkos, under whom monks who would not 
commemorate him at Divine Liturgy, such as the 
26 Holy Martyrs of Zographou (for an account of their 
martyrdom and the liturgical service in their honor, 
see Living Orthodoxy #79), were slaughtered with- 
out mercy. It was not until 1287, five years after the 
restoration of Orthodoxy by Emperor Andronikos II 
(1282) that the prayers and chants of the Western 
Rite, which had resonated upon the Holy Mountain 
for over 300 years, were stilled. The result was a 583- 
year absence of any Western Rite within Holy 
Orthodoxy. 


English translation by Holy Name Abbey (W. Milford, NJ); Notes by Hieromonk Aidan of St. Hilarion's Monastery; 
Map courtesy of St. Hilarion's Monastery (Austin, TX); all of the Synod of Orthodox Bishops of the Western Rite. 
{Inclusion implies no judgement either of this publication or of the Russian Orthodox Church Outside of Russia 
concerning the status of this Synod.] 
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NEW AND SPECIAL FROM THE PRESS BOOKSERVICE... 


The 1993-1994 Directory of the Russian Orthodox 
Church Outside of Russia, including partial listings for 
the Free Church of Russia. Asin the past, three separate 
sections make for ease of use: an international directory 
of parishes and monasteries, arranged geographically; 
a directory of institutions and services; and an alpha- 
betical directory of clergy (by Christian name). Stock# 
M034, $12/copy + P&H. 


The 1994 Wall Calendar for Orthodox Christians, now 
ready for shipping if you didn’t place a prepublication 
order. As inthe past, generous page size with adequate 
space for your own notations. Two-color, clearly indi- 
cated fasts, Church and civil calendar dates for each 
day, daily sanctoral commemorations and Scripture 
readings, Sunday tones and Gospel readings for Mat- 
ins. Stock# M042, $5/copy + P&H. 


Explanation of the Gospel of St. Mark. Second volume 
of the commentary on the Gospels by Blessed 
Theophylact, Archbishop of Ochrid and Bulgaria. 
Written about 1100 AD by a saintly Byzantine church- 
man, this commentary has remained the primary text of 
New Testament interpretation throughout the Ortho- 
dox world. Language and perception so powerful and 
profound that Bishop Ignaty Brianchaninov, in the 
Arena, said “The reading of the Explanation is indispens- 
able. It is an aid to the right understanding of the 
Gospel, and consequently to the most exact practice of 
it.” Translation by Fr. Christopher Stade, from 
Chrysostom Press, in both paperback and harback. 
Paperback, Stock# R218a, $12 + P&H; Hardbound, 
# R218, $22 + P&H. Joins Volume lI, the Explanation of 
the Gospel of St. Matthew (paper R173a, $22; hard 
R173, $22), in this basic commentary. Volumes III & IV 
are in preparation. 


The Divine Liturgy, edition for choir and laity, 
hardbound, including texts for the Third & Sixth Hours, 
and Prayers of Preparation & Thanksgiving. Stock# 
D017, $10 + P&H. 


The Way of a Pigrim, and The Pilgrim Continues His 
Way. Longa favorite of Orthodox readers... wehaven’t 
been able to offer this one in the past, but recent ar- 
rangements for titles from commercial publishers now 
make it available. Stock# R208, $11 + P&H. 


FOR ANY OCCASION... 
THERE IS NO GIFT QUITE SO GIVING 
AS A GOOD BOOK! 


Blessed Athanasia & the Desert Ideal, returned to 
print after long absence, in a new edition with addi- 
tional notes. A worthy counter-poise to the selfishness 
of modern life, to which we unwittingly expose our- 
selves most of the time. Stock# R045, $5 + P&H. 


The Sin of Adam, by St. Symeon the Theologian... 
likewise available once again after being out of print for 
some time. Stock# R133, $5 + P&H. 


Two new titles for children: Life of St. John, Wonder- 
worker of Kronstadt (Stock# R214, $3.50 + P&H); and 
the Holy Nativity of Our Lord (Stock# R216, $6 + P&H). 
Both sturdily prepared to stand up to several readings, 
both heavily illustrated. 


Not of This World: The Life and Teaching of Fr. Seraphim 
Rose. Although seemingly marred at points by the 
misperceptions of its editors, this volume remains an 
invaluable attempt to trace Fr. Seraphim’s passionate 
search for Truth and his spiritual and philosophical 
development. Over 1,000 pages, hardbound. Stock# 
R209, $30 + P&H. 


Reminiscences: Recollections about Elder Nektary. 
More concerning one of the recently-glorified great 
elders of Optina, who struggled to continue the tradi- 
tion of holy Orthodoxy, so glaringly absent in our 
times. Stock# R207, $3 + P&H. 


Ascetical Homilies of St. Isaac the Syrian. Soaring far 
beyond anything most of us can even hope to experi- 
ence, the homilies of this splendid volume can well 
serve to invite us to take at least a few little steps in the 
direction of absolute commitment to Our Lord. 
Hardbound, 2 color. Stock# R215, $50 + P&H. 


Molieben in Supplication for the Victims of Abor- 
tion. As the slaughter of these innocents increases 
daily, and the civil administration dares even to at- 
tempt to resume funding of international compulsory 
slaughter in the interests of “population control”, this 
special service is particularly timely. Suitable for home 
or Church use. Stock# R210, $5 + P&H. 


Whereto begin? Letters toa Beginner on Giving One’s 
Life to God, advice as appropriate to people of the 
world today as it was to the nuns for whom Mother 
Thaisia wrote it a century ago. Stock# R217, $8 + P&H. 
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SPECIAL OFFERINGS FROM THE BOOKSERVICE 
(sEE PG. 39 FOR A RELATED ARTICLE) 


texts of the Orthodox liturgical tradition of the West, 
restored and edited by Fr. Aidan 

of St. Hilarion’s Monastery, Austin, Texas. 

All carefully and sturdily crafted editions: 


Old Catholic Prayer Book, containing the most 


common “ordinary” prayers and services. Similar 
in scope to the familar Prayer Books of Orthodoxy, 
but with less tendency to “selections from”. 
Hardbound, 310pp.; Stock# R212, $30 + P&H. 


Sarum Mass Book, primarily an altar book, con- 
taining complete rubrics and much musical nota- 
tion as well as texts for the Divine Liturgy; 8.5x11 


format, 130pp, 2-color, hardbound. Stock# R211, ~ 


$40 + P&H. 
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The taliciset tion 


Chant Ordinarium, the variant Gregorian chants 7 


of the ordinary of the Sarum Gradual, in Latin & 
English. 8.5x11, 89pp., spiral-bound, sturdy 
leatherette cover. Stock# R213, $20 + P&H. 


CompPACT DiskS of unusual Church music. Allin 
jewel-cases, from reliable importers. Se 


Ambrosian Liturgical Chants, from the Church of Milan. 
Schola Hungarica. Stock#A501, $20 + P&H. 

Hymns of the Church of Milan. Ensemble Organum, 
Marcel Pérés. Stock# A504, $23 + P&H. 

Old-Roman Liturgical Chants. Schola Hungarica. 
Stock# A503, $20 + P&H. 

Hymns of the Church of Rome, Byzantine Period. En- 
semble Organum, Marcel Pérés. Stock# A505, $23 + P&H. 
Beneventan Chants, from the tradition of St. Benedict, 
of the Orthodox times of the Church of northern Italy. 


Schola Hungarica. Stock# A502, $20 + P&H. 


Alleluias & Offertories of the Gauls, legor Reznikoff. 
Stock# A506, $15 + P&H. 


_ Aramaic Christian Chants, from the traditions of the 


Middle East. Esther Lamandier. Stock# A507,$22+ P&H. 
Music of the Bible. The musicologist Suzanne Haik 
Vantoura claims to havedeciphered the musical notations 
of the Hebrew text of the Old Testament, and rendered 
several psalms and other passages accordingly. Whether 
theclaim is justified or not, themusicisofan extraordinary 
haunting beauty. Our own response... ifonly there were 
more of it! Stock# A508, $15 + P&H. 


THE 1994 Cuurca CALENDAR & TyPICoN 
shipping soon 
Prepaid orders shipped postfree 
if received by 15 Dec. 1993 _«a*” 
(regular P&H charges thereafter) ro 
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_Expanded indexes of saints’ lives & liturgical services 


~ Daily commemorations — Scripture readings 
Feasts & Fasts — Daily Typicon for Services 
Extended notes on the structure of Divine Services 


Postage & Handling must be added toall orders: up to $50, $5; 
to $100, $8; over $100,8%. Customers outside USA please allow 
an additional $2/order (2% on orders over $100). Orders are 
normally shipped by book-post. Where reasonable, UPS, First 
Class or Priority may be used instead. If you specifically wish more 
tapid delivery, please allow for First Class/Priority rates. Airmail 
shipments to Canada are reasonable for smaller orders, but quite 
expensive elsewhere abroad. Be sure to make adequate allowance; 
any excess will be credited. Remittances in US funds (check or 
money order), please, to: 


§ THE ST. JOHN OF KRONSTADT PRESS 4. 
1180 Orthodox Way; Liberty, TN 37095 USA. “asa 


MasterCard and VISA accepted for mail, telephone or FAX - 
orders (615/536-5239, 9AM-9PM Central Time). 
Complete catalog free with order of $50 or more. 


